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Bachitra Natak 

Some Further Explorations 



The Bachitra Natak, a part of the Dasani Grath is a voluminous 
work, which contains in it the Chandi Charitra, the Chandi Charitra 
Uktibilas and the Chaubis Avtar. First 14 chapters consisting of the 
praises of the Timeless, the so-called geneology of the poet, 
biography of the poet, the battle of Bhangani, the battle of Nadaun, 
Husaini battle and the arrival of prince Muazzam in the Punjab etc., 
are generally known as the basic Bachitra Natak, though, as alluded 
to above the other works alsojjroclaim themselves to be as the part 
of the Bachitra Natak. In these lines instead of looking into the 
details of why it is called the Bachitra Natak and accordingly what 
are the chief elements of a drama and who is its author we will 
endeavour to ponder over some of the glaring aspects of this 
monumental work. 

At the very outset the poet bows before the double edged sword 
clearly invoking the weapon by saying, “O sword, I can complete 
this volume only if you help me.” In medieval and post-medieval 
period the tradition of invoking evil-destroyer Ganesh and sitar- 
playing Sarsvati is there but invocation to the sword is new 
phenomenon created by the poet. The lines are: “namaskar sri 
kharag kau karau su hit chit tai. puran karau giranth ih turn muhi 
karahu sahai. ” Juxtapositioning of the shastra and the shastra i.e. 
the sword and the book was a wonderful experiment carried on 
successfully upon the Indian masses, which might have prompted 
the poet-to designate this work as Bachitra Natak. Let us try to 
probe further. 
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The doctrines evoled from the Rigveda were so distorted and 
put forth by the people having their vested interests that Indians got 
divided into many castes andsub-castes. Shramanic culture remained 
always a parallel force to the Vedic culture and Buddhistic and 
Jinistic streams of the former culture became so powerful that 
hollow rituals and yajna sacrifices seemed to be felt as a spent force. 
Later on, Buddhism also got divided into the Hinayana and the 
Mahayana and their further subsects. Gradually Hinduism and 
Buddhism became so marrowless that the Indian masses accustomed 
to nourishing upon the vital energy of the religion started feeling 
themselves as totally wreteched and helpless. The great 
Shankracharya though drove away Buddhism with the help his 
brilliant discourses and debates but as an alternative he could not 
give but the long ques of the recluses who were nothing to do with 
the sorrows and sufferings of the people. Consequently, one finds 
in the history that the invaders numbering few hundred would sneak 
into India and go non-stop right up to Somnath in the south-west, 
Nalanda in the remote east to loot and plunder the gold and 
diamonds. They would load the booty on the heads of the native 
men and women folk to take away to the markets of Ghajani and 
Ghor for sale of the goods and other exploitations. Schisms owing 
to the artificial classification of the people on the one hand and 
hypocrisy in the spiritual life on the other not only took away the self 
respect of the people of this sub-continent but also side by side made 
them realise that neither of the shramanic life nor the life of 
repudiation and the life of spiritual flights through Vedanta, 
Sankhya-Yoga and rituals of Mimamsa is helpful for leading a life 
of honour and self respect. 

A probing into the great Indian cultural tradition reveals an 
endless number of saints, ascetics, warriors andrishisetc. comprising 
it. Dadhichi, Janak, Kapil, Patanjali, Shankracharya are few names 
alongwith epoch making warriors like Dashratha, Rama and Krishan 
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et al. Even today the Indian mind feels greatly influenced as well as 
inspired by the lives and actions of these pre-historic and historic 
personalities. One may however feel that setting negligible 
exceptions apart, in India since ages long, the development of 
human personality has altogather remained one sided. Saints and 
rishis were only adepts in the spiritual affairs, and warriors stuck 
only to temporal warfares, huntings and nothing else. Warriors and 
saints were always dependent on each other and it can be safely said 
that owing to wrong interpretation and implementation of the 
Rigvedic hymn contained in its Punishasukta (showing Brahmins 
and Shudras taking birth from the mouth and the feet of Purusha), 
which in ages to come became the sole fount of misguiding vested 
interests, the Indian people were mercilessly classified into four 
varnas comprising high and low sets of the people. Wars became 
obligatory for Kshtriyas who were just to follow the advice of the 
Brahmins carrying the so-called socio-spiritual burden of the society. 
The result was the unmixing of the parallel currents of Bhakti and 
Shakti quite unaware of each other. The meteoric personalities of 
Parshurama and Dronacharya (who were Brahmins by birth and 
Kshtriyas by action) could only be painted as warriors and nothing 
else and Vishvamitra (who was Kshtriya by birth) could be known 
as Brahm-rishi only. In the Epic Age one clearly finds that the rishis 
despite being totally involved in spiritual affairs finding themselves 
unable to protect their yajnas would request to the kings and princes 
to be their protectors. Likewise the kings depended solely upon the 
warring groups of the rishis for the spiritual uplift. 

One finds a possibility of unprecedented confluence of 
spirituality and temporality in the Dvapararian Krishna. On the one 
hand he is killing Kansa, Keshi, Shishupal et al. and on the other he 
is shown as the sole possessor of the steadfast wisdom of the Gita 
and a great exponent of Karmayoga. The life of Lord Krishna is a 
typical and exceptional example of the blend of sacrifice, tapas. 
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Bhakti and Shakti. But persuing minutely the idiosyncrasy of the 
Lord one finds that despite the juxtaposition of Bhakti and Shakti 
in his life these two streams remain conspicuously poles apart. That 
portion of life in which he is shown as busy in Lilas and the killings 
of the demons he is nowhere portrayed as a spiritual being. And 
when he is delivering the sermon of the Gita and is expected to 
participate in the war actively, he is found under a vow of not 
engaging himself in the active war; he has rather pledged even not 
to touch the weapons. 

The Sikh Gurus by creating saint-soldier personality of Khalsa 
have positively contributed towards the Indian philosophical thought 
and the military expertise. For the first time in India, the Gurus 
encouraged the so far considered impossible blend of spirituality 
and temporality in one human personality. To eliminate the difference 
of high and low, Guru Gobihd Singh served amrita to the washerman, 
watercarrier, farmer, barber and the khatri in the same iron bowl and 
thus accomplished a marvellous feat of uplifting the so-called.low 
persons in the society and offered them a living full of self-respect 
and piety. The consequent history of India delineates as to how the 
Khalsa worked as a cementing rock at north-west boundaries of 
India in view of making an end to the invading campaigns of the 
looters. 

For doing this all, a long sustained movement was initiated by 
Gum Nanak the first Sikh Gum and it was he who first of all 
extricated the Brahman from beneath the dry conceptual heaps of 
arguments and debating tendencies of the Vedantins who considered 
everything unreal ( mithya) and the Brahman as the neutral stuff just 
witnessing every act on the earth but not willing to interfere, besides 
remaining beyond the comprehension of man. This feeling of the 
unreality and uncertainity around made the Indian people leave 
their household duties and responsibilities about the society. Gum 
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Nanak brought thi s concept of Brahman to the level of stark realities 
of life and accepted Him nothing but truth, which is an integral part 
of the idiosyncrasy of a living community. He did not shun away the 
materialistic advancement of man but side-by-side declared the 
truthful living as the highest goal for mankind. Wefindinthehymns 
of Guru Nanak the use of term Brahman or God, less in the sense of 
neutral and helpless God and more in the sense equating Him with 
the truth, the vital pivot for the mechanism of the society. In his 
philosophical hymn the Sidha Gosti, consisting of 73 stanzas, he is 
seen equating Brahman with truth about 45 times. His Japu also 
opens with the problem of truth and truthful living ( sachiar life ) and 
ends with the note on sachkhand or the abode of truth. The Sidha 
Gosti referred to above also opens with the concern for those who 
were trying to become truthful and pure by undertaking pilgrimage 
alone. And then the Guru himself answered that without reclining 
in the true word no one could ever attain liberation. 2 In VarAsa, he 
puts emphasis upon the fact about the human needs by saying that 
“truth” is the panacea for all maladies and it is truth alone which 
washes away the dirt of all the sins committed. 3 In Sikhism much 
exercise has been undertaken to make people understand that the 
first name of the one and the only one Oankar is the sati i.e. the 
truth* Guru Arjan Dev further affirms the same fact when he says: 
All Your prevalent names are based upon Your actions but Your 
real name defining Your nature is Satinam (The Truth ). 5 The same 
truth while coming down to the Tenth Master Guru Gobind Singh 
now could not remain a mere virtue as it was in the hands of ancient 
ns his and ascetics full of dilemma over its use, and turned out to be 
the double edged sword, the saviour of saints and destroyer of the 
evil which had hitherto shrouded the radiance of the supreme truth 
of the brotherhood of mankind and fatherhood of one supreme 
Being. The poet invokes the sword further in the Bachitra Natak and 
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says: “This sword cuts into pieces, destroyes the hoardes of the evil 
doers and remains to be the inner force of the battlefield. This is the 
undivided prowess of the arms, its light is enormous and its glory 
is like a sun. This sword is bestower of the bliss to saints and 
destroyer of the ill-will and evil propensities. I hail this power and 
surrender before it which is the origin of this whole world.” 6 

The second conspicuous aspect of the Bachitra Natak is its 
explanation of the term dharma (religion). Religion whether 
somebody has faith in it or not, has definitely influenced one and all. 
One could say that the study of mankind will be incomplete without 
the study of religion. To quote Comte, “Religion embraces the 
whole existence and the history of religion resumes the entire 
history of human development.” When religion is. an integral part 
of man, its importance is axiomatic. To have belief in a religion is 
altogether a personal quality of man and despite many a similarity 
between man and animal the basic distinction between the two is 
marked by the fact that man is known as religious entity whereas the 
animal though generally behaves intuitively is devoid of religiosity. 
The natural working of the body organs cannot be called religion 
but religion is that internal power or inspiration which controls the 
working of the senses in a right direction. It is useless to say some 
body to indulge in the enjoyments derived out of the unrestricted 
play of the physical organs. To quote Man usarti: na mansabhaksane 
dosho na madye na ca maithune - eating flesh or drinking wine or 
enjoying sexual intercourse, is not sinful,” 7 because there is nothing 
that which is contrary to the rule of nature. These are the inherent 
tendencies of all the created beings. But the dharma consists in 
controlling the passions arising out of the unrestricted actions of the 
senses so that the welfare and order of the society is maintained. A 
verse in the Mahabharata declares: “Eating, sleeping, fear and 
sexual relationship are the heritage of men same as that of animals; 
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dharma distinguishes man from beast and those devoid of the sense 
of dharma may be looked upon as beasts.” 8 

In Japu, a longer hymn by Guru Nanak, placed in the very 
beginning of the Guru Granth Sahib, the Guru probes into the nature 
of dharma. The dharma here has been conceived as emanated from 
compassion, which is further rooted in contentment. 9 In the 34th 
stanza of this hymn while delineating the stages of spiritual 
advancement this earth has been considered as the abode of dharma, 
the dharamsal. About the understanding of dharma, according to 
the Japu, the basic fact to be accepted is that with the help of air, 
water, fire, akasha etc., this earth the abode of dharma has been 
created. 10 While living here we have to understand the importance 
of day to day karma, the tolerance and the importance of other 
fellow beings who are similar to us and are also striving for that 
supreme Truth which is the final aim of the universe. In fact, the 
dharma is directly connected with the inner life of man which 
consists of desceming wisdom, feelings and restrained actions. 
Even then, commonly the term dharma is used to imply only the 
path leading to the happiness in the next world. While asking 
somebody- about his dharma we more often than not intend to 
enquire of him about his choice of path to the next world i.e. whether 
he is Buddhist, fain, Hindu, Christian or Muslim etc. And the person 
asked also replies from the same point of view. In the Mimamsa 
sutras, where Jaimini intends to discuss the subject matter of the 
acquisition of heaven through yajnas and yagas, he in the very 
opening sutra says: “athato dharmajijnasa ”. But the word dharma 
is not to be understood in such a restricted meaning; and it is very 
often used for indicating the wordly morality as is in the phrases 
rajdharma (duty of a king), deshadharma (the duty of a country) 
and mitradharma (One’ s duty asafiiend) etc. If these two meanings 
of the word dharma are to ■be individually explained, the dharma 
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relating to the life after death may be called moksha dharma or 
simply moksha and the dharma relating to this wordly life i.e. ethics 
may be given the name of dharma simply. For instance, in 
enumerating the four ideals of manhood (purusarthas) we say 
dharma, artha, kama and moksha. If moksha (release) could be 
included in the first word dharma, then it would not have been 
necessary to mention moksha as an independent ideal at the end. 11 
Therefore, dharma means duty or the truthful living which may be 
helpful in attaining the moksha also but primarily the term denotes 
ethical values and good conduct. 

The author of Bachitra Natak puts emphasis on the recti tudal 
aspect of religion. Dharma has been considered by him, a working 
and practical activity of life and by not accepting it merely a concept 
he indirectly inspires his followers to catch hold firmly of this pivot 
of truth already created by the earlier Gurus . He views the martyrdom 
of his father Guru Tegh B ahadur in the same perspective and having 
accepted the freedom of conscience as the universal truth and 
fundamental right of every living being he writes about Guru Tegh 
Bahadur in the Bachitra Natak: “He underwent a great martyrdom 
for the sake of dharma; offered his head for it but did not leave his 
insistence on truth.” l2 To consider, the supreme sacrifice offered by 
Gum Tegh Bahadur, for one community is the unconscious or may 
be a conscious effort for minimizing its importance. He could never 
think of uprooting of the one community and establishing of the 
other at the expense of the either. He rather sacrificed himself in 
order to spread and extend the humanitarian outlook of a society, 
created by the former Gums, committed to create on earth a secular 
society, not in the sense of modem dharma-nirpeksha i.e. devoid of 
dharma but such a society which should be dharma-sapeksha i.e. 
with a sense of dharma but pakshapata nirpeksha i.e. devoid of 
prejudices and biases. The poet seems quite conscious about his role 
here on earth which he explains in his autobiography by saying: 
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The motive of my coming to the world is religion 
( dharma ) and for the same , the Lord has sent me. Go, 
and spread dharma here and throw down the forces 
generated by the profane persons. O saints, be clear 
about the fact that to get the wheel of dharma moving, 
to protect the. saints and destroy the roots of evil 
committers I have bom on this earth . 13 

As alluded to above, obviously in the Indian literature the 
dharma has been accepted as the cardinal pillar of life. The ancient 
sages have counted ten charactersitics of religion, which can be 
adorned by any set of people without any prejudice and technical 
difficulty. These are: steadiness, forgiveness, control, non-stealing, 
purity, subjugation of the senses, intellect, education, truth and 
being devoid of wrath. 14 Now, if these qualities are abhorred by 
someone for not their being inscribed in Punjabi, Hindi, English or 
Urdu, then it is different matter, otherwise these ten characteristics 
of the dharma can prove to be ornaments for anybody. Every 
religion on earth verily consists of these ten dictums but side by side 
it is most unfortunate that nothwithstanding the similarity of the 
basic tenets of all the religions, people prefer to be not only 
indifferent to other religious groups, they rather try their best to look 
down upon the faiths of others. Without understanding the spiritual 
message of dharma and remaining totally involved in the gross 
external ritualism, the persons having their vested interests have 
profusely misused the dynamic force of religion. For such persons 
who were committing sins in the name of spiritual elevation, the 
poet had to say in his Bachitra Natak: O animal (in the shape of 
man) you don’t recognise Him whose glory is scattered in the three 
worlds. You worship such lords (idols) whose worship takes you 
away from the next world. You commit such sins of so-called 
spiritual elevation (parmartha) that sins even get ashamed of 
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themselves. O fool, get down to the feet of the Almighty who is not 
there in these stones.” 15 

After listening to and looking into the sins being committed in 
the name of spirituality. Guru Gobind Singh abolished the masand 
tradition in which the masands, the persons working at differrent 
places on behalf of the Guru were amassing wealth for their own 
benefits, collected for use in the works of public weal. He punished 
the masands (vicars) on the one hand and did not allow the impact 
created by the martyrdom of Guru Tegh Bahadur for the sake of 
religious freedom go in vain, on the other. He maintained the 
tradition of taking further the freedom of conscience by sacrificing 
everything belonging to him. Going deep into the search of the 
reasons for the religious fanaticism and hatred the poet feels in the 
Bachitra Natak that turning of one’s eyes away from the truth for 
grinding one’s own axe is the main reason for communal hatred: 
“The great men created by the Lord engaged in setting their own 
sects. They preached everybody their own name instead of satinam, 
the truthful name (of God). They behaved like that potter who 
praises only his own pots. Nobody recognised the Supreme Lord 
(par brahman)." In the background of this all alluded to above the 
poet defined religion as love, the non-suppression of conscience 
and the repudiation ofbiased attitude, matted hair, mudras (different 
postures) and guises. Without realising God in every granule, the 
worship of the stones is not religious act according to the poet. He 
does not consider the matted hair and ear-rings as the ingredients of 
religion. He declares in the Bachitra Natak: 

As told by God I will tell one and all without any modesty. 

I will not recognise any particular garb, and will sow the 
seeds of the Name of the invisible Lord. I will be neither 
stone worshipper nor will 1 prefer any particular guise. I 
will sing the praises of the Lord and attain Him . 17 
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The third glaring aspect of this work is the reiteration by the 
poet of the fact that one divine light worked in all the Gurus who 
passed it on from one to the successor. The first written document 
affirming this is the verse by Rai Balvand and Satta the Dum, sung 
in measure Ramkali included in the Guru Grath Sahib by Guru 
Arjan Dev himself. Then come the works (Varan) of Bhai Gurdas, 
the amanuensis engaged alongwith the fifth Guru in the compilation 
work of the Guru Granth Sahib. In Ramkali Ki Var by Rai Balvand 
and Satta the Dum, it is explicitly held that the same is the light and 
the methodology is the same; only the bodies have been changed - 
joti oha jugati sai sahi kaia pheri palaitiai 16 In this context, one is 
reminded of the oft levelled charge on Sikhism that Guru Hargobind 
and particularly Guru Gobind Singh have no harmony with the 
actions of firstfive Gurus. They somehow consider the goals of first 
five Gurus and those of Guru Gobind Singh as poles apart. But an 
in-depth study of the Guru Granth Sahib or other relevant Works 
does not testify to this contention. 

That Guru Nanak was an epoch-making great spiritual leader is 
a fact but besides preaching the importance of compassionate 
humility, service and altruism to his disciples he exhorts his 
followers to inculcate the habit of taking their heads on their palms 
in order to realize love and to protect the nation, the humanity and 
the self respect . 19 Guru Angadalso clearly states the fact that though 
in the ancient tradition, the acknowledged way of life of the yogis 
is cultivation of Para Vidya, that of the Brahmins is the inculcation 
of Vedic knowledge and in case of Kshtriyas and Shudras is the 
engagement in warfares and service respectively, but in Sikh way 
of life it is imperative upon one and all to undertake all these works 
so that the humanitarian spirit may be aroused to unite the people. 
No work should be a prerogative of a particular community. He 
further declares to bow before him who realizes this mystery . 20 
Kabir whose hymns have been incorporated in the Guru Granth 
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Sahib also proclaims him a true warrior who while being duty 
conscious and full of struggle never turns his back from the battle 
field (both inner and outer) even if his body might shred to pieces . 21 

Thus it can be said that the steel of humility, good conduct and 
rocklike composure was supplied by Guru Nanak and other Gurus 
of which the Khalsa sword, the destroyer of ill-will and showerer of 
bliss for the saints was made by Guru Gobind Singh. The textual 
study of the Bachitra Natak also reveals that Guru Gobind Singh 
himself feels his practical tasks quite in tune with the conceptual 
framework put forth by the earlier nine Gurus. He confirms the 
theory of one divine light lambent in all the Gums who were 
generally misunderstood by the people having their vested interests. 

Sri Nanak came to be known Angad andAmar Das got 
identified as Angad. It was Amar Das who was called 
Ram Das. This mystery was unfolded to the saints 
whereas the idotics could not know it. The commoners 
know them different and there were very few who 
recognised them as one spirit and form... When Ram 
Das merged in the Absolute, the Guruship he attributed 
to (Guru) Arjan who having gone to the abode of the 
Lord established Harigobind on the seat of Guruship. 

When Harigobind became one with the Supreme, Hari 
Rai sat in his place. His son (successor) was Hari 
Krishanfrom whom came Tegh Bahadur . 22 

Few more aspects of the dynamic thought of the poet are 
obvious in the second and third chapters of the Bachitra Natak. How 
the world came into being and the evolution of the sodhi dynasty 
took place right from Raghu to Rama onward is the subject matter 
of these chapters. As is told in the Guru Granth Sahib, the author of 
the Bachitra Natak also accepts Oankar as the root cause of whole 
creation: “When the Almighty first spread his Self, He created 
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world out of Oankar .” 23 The poet, by linking his lineage to Rama 
and his ancestors in a way confirms his roots in the Indian soil on 
the one hand and on the other he implicitly holds that these ancient 
people could not prevail upon evil designs of the wrong doers due 
to want of composite character of spirituality and temporality in one 
person. Secondly, we find here that the gods and demons are not 
held any separate and eternal classification as are held four castes 
( vamas ) of Hinduism. Those with virtuous and meritorious acts are 
called gods (devatas) and those involved in evil deeds are known as 
asuras or demons. Thus the poet does not deny the opportunity to 
the demons to become gods and likewise every possibility is seen 
of the coming down of the so-called gods. He says: “Those men who 
perform virtuous deeds are known as gods in this world. Those who 
commit bad actions came to be called demons .” 24 

The present day crises among the Sikhs are anticipated by 
the poet in his description of the evolution of Sodhi dynasty. A 
considerable detail of infightings of the Kalketu, Kaldhvaj ■ Raghu, 
Rama, Lava, Kusha, Kalket, Kal Rai and Sodhi Rai etc., has been 
provided by the poet in these chapters of the Bachitra Natak. He at 
places, analyses few basic reasons of the quarrels among these 
families. He says, ego of the family members went on fattening. 
“The greed has become the main motivating force which makes 
people think that others should perish so that everything could be 
grabbed ,” 25 What was the result of the fight of the progenies of Lava 
and Kusha? What consequence they met with who were the 
successors of the Chakarvarti Emperors: “Only twenty villages 
they could retain in which they were tilling and plaughing when 
Guru Nanak was bom in this family .” 26 

These so-called family links of Gum Nanak and consequently 
of other Gums with Rama and particularly as told in the Bachitra 
Natak, with Lava and Kusha have become very much irritating bone 
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of contention, which has prompted many Sikhs to say that the 
authorship of this work belongs to some such person who wants to 
push and assimilate Sikhism into the fold of Hinduism. This is 
3 tally unacceptable to the Sikh scholars as well as the laity. To save 
:he distinct identity of Sikhism, the easiest and the most important 
way-out has been found that whole of the Bachitra Natak should be 
repudiated and declared that it has nothing to do with the great Guru. 

To my mind, in the given situation of today, this thinking 
does" not seem, to be altogether wrong. But I beg to have my own 
observations on the issue . While I was translating the Dasam Granth 
first into Hindi in the early eighties and then into English in the 
concluding years of the last century, this problem of geneology of 
the poet of Bachitra Natak kept me stuck up to this work for a long 
time. First of all, I was sceptical about the very title of the work. But 
as told in the very beginning of this write-up that juxtapositioning 
of shastra and shastra for the first time in the History of Indian 
religious ethos was not the only reason for its title Bachitra Natak 
or the Wondrous Drama, it is rather such a work which shows the 
clean-cut departure from the orthodox Indian tradition and is a 
declaration of the independent Sikh thought and philosophy, which 
may be taken as the culmination of the Sikh struggle initiated and 
perpetuated by the earlier Gurus. 

Second, the geneology of the poet also requires a serious 
decodification. As said above, when one looks deep into the need 
of composing of this work one may probe into the question that if 
it is a simple geneology linking Gum Nanak with Lava and Kusha 
then what was the need of giving the details of the battles and 
skirmishes being fought among the progeny of Lava and Kusha. 
In fact the poet strongly feels that the gurmukhs, the essential 
components of the sangats created by Gum Nanak were further 
transformed and developed into the brahmgianis by Guru Arjan 
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Dev. And now out of these brahmgianis and the gurmukhs, sooner 
or later the creation of Khalsa has to take place. This Khalsa will be 
not only the epitome of purity and self-abnegation, it will also be 
sovereign having ruling authority vested in it. Gursangat will one 
day become Khalsa who will have power, kingdom and his own 
political culture distinct from all existing ones. But before that, the 
prospective Khalsa is required to be told about the obstructions and 
allied difficulties likely to emerge on the road of this development. 
The poet chose the story of Lava and Kush to tell to the people that 
the infightings whether they are in a family or a group of like- 
minded people, in the present day parlance a political party, are 
always fatal and detrimental to the cause for which a family or a 
party stands. While discussing in the Bachitra Natak the root causes 
of these infightings (as are going on even today) whereas the 
fattening ego is one of the reason, the greed for money and wealth 
is the second biggest cause about which nobody wants to go into 
details. The poet says in Bachitra Natak: 

1. rrfc ulc 1 ) rj?> olG Fnfr?) H'ce rT3I?' '3T?5 t H i 
HF lAdfcfF CfoT Id 9 HF US ddd HS T H II 

2. Sst HS fert rtdl of ^Fl H‘i-1 dfdd Fill of W | i.e. 

(i) This wealth is great and’ must be hailed because 
whole of the world is its slave. All have their eyes 
upon it and all salute the wealth (and wealthy person) 

(Bachitra Natak 2.35) 

(ii) The root of the (actions of the) world is now greed 
alone due to which all desire that others should perish 
(so that everything could be grabbed) 

(Bachitra Natak 2.36) 

Now this is the crux of the message given by the poet whosoever 
he may be. Sikhs do not like to afford to decode this message 
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becuase if done, then many layers of our selfishness, greed and ego 
will be unfolded. The historians very well know the overt and covert 
reasons of the fall of Sarkar-e-Khalsa which was having its 
magnificent boundaries up to Kabul Kandahar in the north, upto 
Himalayan ranges in the north-east and up to Delhi in the south of 
Punjab. 

Even up to the partition of 1947, the ruins of that mighty 
kingdom created by Sarkar-e-Khalsa were present in which 
birthplace of Guru Nanak and martydom place of Guru Arjan Dev 
comprised the map of Punjab. Will somebody like to look into the 
fact that whose greed it was for the ministerial positions in the 
truncated India which hurriedly and joyously made the Sikhs to 
accept the partition, totally ignoring the susceptibilites of Sikh 
psyche. However, over the twenty lacs dead bodies, cursing the 
greeds of the people at the helm of affairs, this all was accepted by 
the Punjabis. But still Himachal, Haryana and Punjab were known 
as Punjab. However, itching palm of the politicians among the 
people of Punjab compelled the Himachalies and Haryanavis to 
accept their separate states (compelled becuase they never demanded 
it). And as was expected, the erstwhile Central Government was 
also not to lag behind in creating such a Punjab for our honourable 
people which on many counts such as territory, and water etc., is 
still bone of contention. Anyhow, the .avariciousness of brave 
people of this land could earn them such a lame Punjab which had 
only thirteen districts where the Sikhs were supposed to enjoy the 
glow of the freedom for infightings. Needless to say that during 
eighties, about thirty-five groups of Sikh warriors were operating in 
the so-called Punjab-Punjabi Suba and some of the groups had no 
designation of their fighters less than Lieutenant General. There 
was no soldier, all were commanders. The results are obvious. 
Thousands of innocents and not-so-innocent were butchered. 
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These infightings and greed for mammon has been identified in 
the Bachitra Natak as the basic reason for politico-socio-cultural 
degeneration with the help of an Indian story of the progeny of Lava 
and Kush. Moreover, this message is not for Sikhs alone; this is a 
universal message, which fits in any geographical conditions of the 
world. Tlie geneology of the poet is not the main purpose of the poet, 
he rather anticipating the today’s position of the Khalsa wishes 
them to warn about the dubious courses of the greedy political 
minds. 

But, still the direct question of the ancestory of GuruNanak and 
hence all the Gurus remains unanswered. My humble submission 
in this regard is that those who are raising this bogey of the lineage 
of Guru Nanak going to Lava Kush and are busy in creating panic 
in the hearts and minds of common Sikhs, in fact do not know how 
the Khalsa was created. When a Sikh is baptized and transformed 
into the Khalsa through Amrit ceremony, he is made aware of the 
vow he has to undertake that henceforth your all the previous 
antecedents stand wiped out. Your father is now Guru Gobind 
Singh and the mother is Mata Sahib Devan. Your gotra, caste, 
ancestory stands nullified. So how the lineage going to Lava and 
Kush can declare a Sikh as Hindu? And in fact even all the Hindus 
also do not believe in the incarnations of God. One fails to 
understand why Sikhs are being made panicky by the vested 
interests. Well, suppose if someone is capable of discovering my 
lineage upto 3-4 thousand years back, then one thing is quite sure 
that in all probability it will get linked with somebody who is 
inhabitant of this country. There are very few chances that it will go 
to Mecca-Madina, America or Australia. It can get linked here only 
either with any ordinary person or with some saint or demon of 
ancient times. And likewise if Guru Nanak’ s lineage goes to Kush 
or even beyond him then what is surprising in it. If only this way 
lineage is to be linked with present’ times religion then what will be 
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done of all the Jat gotras of Punjab such as Bajwas, Cheemas, 
Siddhus, Grewals, Bals, Sandhus, Randhawas which are available 
in Pakistani Muslim Punjab also. Najam Sethi (a gotra of Sikh 
people) is a Muslim press reporter of Pakistan. So is it possible that 
Muslims of Indian gotras can be declared Sikhs and the vice versa? 
Perhaps this panic is being created by some vested interests who 
want' to milk sikhi to the last drop for getting their hegemony 
acknowledged by the panth over Sikh affairs. Bachitra Natak is 
such an important document which not only shows the distinction 
of Sikh identity, it rather gives universal message of collective, 
wisdom and unity of mankind whose welfare is in the heart of the 
poet. 

May God bless the people of Punjab and particularly the Sikhs 
lest they again due to their infightings attain the same status of the 
properietry rights of twenty villages, which were expanded into a 
vast Empire by the Sikh. Gurus and other martyres. 
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One Oankar 

Victory be to the Wondrous Lord. 

Now commences the writing of the Bachitra Natak Granth. 

By Thy Grace. 

Glorious Oration of the Tenth Master 

Dohara 

From my heart and soul I salute the double-edged sword. I invoke you 

to help me complete this granth n 1 u 

Tribhangi Chhand 

Eulogy the grand Timeless (Lord) 

This sword is the grand slayer, the decimater of the-scoundrals, and 
powerful force of the art of war. It is the uninterrupted effulgence ofihe 
arms; its flame is tremendous and its glory is like sun. This sword is 
pleasure giver to the saints, crusher of the ill will and eschewer of the 
force and nurturing passion and'desires. 1 hail the power in the form of 
sword and I seek its shelter which is the basic cause of this 
creation a 2 n 

Bhnjang Prayat Chhand 

O Lord, you are unborn and ever burning homogeneous flame. You are 
God of the great gods and Emperor of the kings. You are eternal 
beyond all forms and outlines and You are the final liberator. O sword 
weilding Lord, You are the sole cause of all the artsn 3 n 
O formless, passionless, eternal and unique power Lord, You neither 
become old. nor young and You never assume the form of a child. You 
are neither pauper nor prince; neither You have any form nor outline, 
neither any colour nor' attachment. You are infinite and beyond all 
guises ii 4 li 

Neither You have any form or outline nor is Yours any colour or 
attachment. You are a grand burning flame which- is. beyond name and 
space. Neither You are envy nor You are there in any garb. You are 
eternal, formless, grand total of all and the most sacred n 5-n 
You are undefeatable, fearless, nameless and beyond space. Sum total 
of all, You are desired by great desires. O unaccountable, beyond 
guises, beyond numbers, beginningless Lord, You are beyond the 
yonderlands; You are most sacred and devoid of all agonies it 6 a 




30 






H»f^ I I 

S sm S >nfef 1151! 

Uctef ufef U?>fc? UcFc? >>f^GT slfefC? sRTc? I 

7> 3dl 7 > i-ldl Hfe3Tjf 6^1* I tyrl'W HcJ'*j1 H UcTK '-jidlA 1 1 til 

H£lc? slfetfaT Si^'A sf^ldl ?)}} Pt^a c( 1 d c55-t" I 

wa^ I fAd'rfy fcstf Hd'H'IUcM lltfll 
i s-aTatw^gtHfif hM i 

>rar^-^“>rat^r^at i nut ^ph^th hut fartgf naon 

dcj d'rti-? H’W? H'd3di | C<y A'Pd c?’ 3V U'9 a 3 iPf | 

sti \ fzs f- 1 nd dfgT i >P s ^ 3itr ^ iihpii 

o(y <Vt! ^ cj' SJM >1 2ii[d a'i-1 I old l4'd<il a 'A d't-l 1 

i ^d'^ T H3ftfk§-Tr§fu^d 11=1311 

OTt TTHi' fU M I eiut HPT 3 * $ fet t*f I 

oT3 T SPT 3 T cp ofcJ T cP of<P% I TKFft »ft IIHBII 

S 3hP H 1 ? VF? 7TJPT I S^SqSWFHnH | 
7r7^H3tzf?r^??HTPH I Harr mTOWiOTOT IIHMII 




BACHITRA NATAK 



31 



You are beginningless, beyond numbers and infinite. Beyond envies 
and guises You are, the Master of the cosmos. Free from anguish, 
sorrows, treacheries and infatuation, devoid of lust and anger. You are 
beyond birth, You are unborn and invisible n 7 n 
You are beyond schisms and You are the most sacred, ancient, 
indefeatable, fearless; You exist in the present and will exist in the 
future also. Free from ailments, sufferings, You are ever new, unborn, 
helping to all and most skilled one n 8 n 

You are past, present and future. Free from ailments and modifications 
of mind, O Lord ! I salute You. O God of gods, King of the kings, 
without any support and eternal emperor, I bow before Youii 9 ii 
Beyond all accounts, guises and jealousies, You are neither attachments 
nor any hew, nor any shape and nor any sketch. You are God of great 
gods, Yogi of the great yogis, Desire of all desires and Enjoyer of great 
enjoyment n 10 ii 

At places you are action, inertia and tranquility and at other places You 
are male in the form of female (Ardhnarishvar). At some place You are 
in the form of goddess and demons and at other places You assume 
beautiful unparalleled forms nil ii 

At some places You have flourished like the flowers of the wish- 
granting tree flowers. At other place in the form of speedy wind You 
are moving around that, your speed is ineffable. How can I describe 
You ii 12 ii 

At some places You are ringing as a sonorous music and side by side 
You adore in he form of a hunter with pulling arrows. At places like a 
deer you are engrossed in infatuations and at other places You adom as 
a beautiful woman n 13 n 

Your form and outline are unknowable. Which is Your residing place; 
In which guise You move around what Your name is; and You -belong 
to which place, cannot be described by me because I am not competent 
to do it ii 14 ii 

You have neither father nor mother nor brother. You have neither son 
nor grandson and nor any inaid servant. You have no special affections 
and neither You have any residence nor any army nor any companion. 
0 great King You are Master of the masters n 1 5 ii 
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You are the most ancient, the sacred and' beyond all quarrels. You are 
beginingless devoid of any stigma, self-created, indefeatable, 
undividable, everlasting, sacred, mighty, the conscience of the prophets 
and Master of the grand masters n 1 6 it 

Spotless, light, beyond all accounts, beyond all garbs, infinite, formless, 
devoid of enemies, the grand splendour, the great flame, the great 
mantra and You are the consuming force ( kal ) of even the great 
time ii 17 ii 

In Your left hand is bow and sword. You are great effulgence adorning 
in Your vigrous grand form. You are that infinite form having terrible 
mouth and teeth who has swallowed thousands of yajnas and 
creatures ii 1 8 ii 

Your drum sounds terribly and Your canopy is black and white. 
Horrible laughter and light remain around You. Conches shriek and 
create such a horrible sound as if at the time of dissolution the 
uninterrupted fire is going on n 19 n 
Rasaval Chhand 

In tRe forms of cloud the gongs are ringing and the bows of clouds are 
also prepared. Some such an environment is emerging as if the ocean is 
getting flooded n 20 ii 

Tinkling bells are making sounds and the twangs of the bows are heard. 
Such tumultuous sounds are coming up as if the cosmic bang has been 
chiming ii 21 ii 

Garland is adorning Your head and seeing Your beauty; even the 
Rudras are feeling ashamed. You are charming spactacle and You are 
the most auspicious entity n.22 n 

Your grand roar is making the messengers (of death) full of fear O 
great pride and allurer of all, Your this sound sounds nice to the 
ears ii 23 ii 

Bhujang Pray at Chhand 

You have created the sweat bom, the foetus bom. the vegetation bom. 
the egg bom creatures and all the cosmos and their divisions are made 
by You. Creating all the directions straight or oblique, the earth, the 
sky, you have described the four Vedas, Quran, Puranas etc ii 24 ii 
You have created day and night, sun, moon and the demon warriors el 
al. With Your iron pen You have inscribed the accounts of everybody 
on his forhead and you have captured many a powerful persona 25 n 
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Many were wiped out, decimated and again created by you. You again 
uprooted them, coined them, eschewed them and again created them. O 
Lord, none could identify Your actions and Your Maya has influenced 
many and still many more are to come insfterclutches.iii26.il! 

Crores of insects: like Krishna You have created and wiped out many 
like Rama. Many prophets have flourished on eartfr but controlled by 
time they have met their ultimate deaths n 27 u 

Rishi ascetics and Aulias of the world have all been conquCrred by time 
(the Almighty) but none of them could win Him (Time). All Rama 
Krislina who cane as the form of Vishnu were annihilated by time but 
they all could not alter anything of the almighty timen 28 n 
Indra, the moon and all of their ilk were perished by the time but they 
could do nothing of the all mighty time. All Aulias, Rishis, ascetics and 
creatures of different kinds ultimately have to go under the mighty teeth 
of the time n 29 it 

The kings like Mandhata were also tied and pushed by the great Times. 
All the recited names and crores of such others who have not gone in 
the refuge of the Lord have got perished by the death ii 30 n 
Rasaval Chhand 
By Thy grace 

Your sword blazes and you are a unique source of a we 4 Your tinkling 
bells are ringing in such a way as if the cloudsare roaring 11 3 1 11 
You have matted hair and handsome arms. Mace and noose adorn your 
hands and they are competent to wipe out the pride of Yama it 32 11 
Your tongue is like fire and teeth horrible. A fearful song continuously 
emerges from around you 11 33 11 

Your black form is benign and You are the warehouse of grandeur. 
Your beauty is like a charming picture and beyond all tensions You are 
the sacred One it 34 11 
Bhujaiig Pray at Chhand 

The white canopy adorns above Your head and seeing Your valour the 
splendour itself feels ashamed. O Lord your wide eyes are grand and as 
a symbol of Your grand anger and laughter Your one side is adorned by 
the sun 11 35 11 
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At some places You are seated like an emperor and You are the pride 
and infatuation of the fairies. At other places you are having arrows in 
Your hands like a warrior and then at some places in the form of king 
you are beating the drums u 36 n 
Rasaval Chhand 

You are with bow and arrow and You have made many a young man 
wonder struck. Like great warriors you have double-edged sword in 
Your hands ii 37 ii 

When the people gather for war and fierce battle goes on. At that time 

O merciful Lord Y ou are always benevolent ii 38 n 

For ever You are one. King of all the worlds, indefeatable, unborn and 

helper of the person who has come to Your shelter u 39 ii 

The sword is blazing in Your hand and you the great donor is giving 

gifts to the people. O devoid of all heats of present and future I bow 

before You n 40 n 

Fragmeriter of the pride of Madhu (the demon), the decimater of 
Shumbh and keeper of white canopy over your head, O Lord the 
weapons adorn your hands ii 41 ii 

Listening to your grand roar the canopied ones get afraid of. Your robs 
are of directions and they adorn your body. Your sound makes the 
sufferings flee ii 42 ii 

Listening to your callings provides happiness. One feels as if you are 
black in the forms of clouds and You are seated in them as a uniquely 
handsome one ii 43 n 

You have handsome four arms and you have put on beautiful crown. 
Mace, conch and wearer of quoits, your oblique eyebrows are 
dazzling ii 44 n 
Naraj Chhand 

Your incomparable beauty is so much, so elegant that Kamdev, the god 
of love, is also feeling ashamed. Your light is the glory of all the worlds 
and all covet to behold it ii 45 n 

The moon glitters in such a way on your head that even Shiva feels 
himself modest (before you). You have put on the ornaments of snakes 
who are eradicators of many sorrows ii 46 ii 

The sabre adorning your hands is the wiper of the crores of sins. The 
mace in your hand is mighty and the arrows on your bow are already 
pulled ones ii 47 ii 
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The sound of your conch is like the roar of clouds, O Lord, 1 am under 
your shelter, praying You to salvage me and to save my honour 11 48 n 
Assuming many elegant forms, O grand Lord You are enchanter of the 
hearts (of people). You are adorable for gods and demons equally and 
Y ou are purely ocean of grace n 49 n 

From beginning to the end You are the same. You have assumed many 
a form of your own will. Beholding the sword in your hand, the sins 
take their heels ti 50 n 

Your form is bedecked and charmer of the mind and body. When your 

bow puts on arrows, the groups of enemies run awayn 51 n 

The sound and melody of your tinkling bells is like the roar of the 

clouds. Lightning is your flame and you are supremely sacred and 

pure ii 52 ii 

Totak Chhcirid 

By Thy Grace 

The melody of your tinkling bells is soothing and from your mouth is 
emerging the flame of lightning. The sound of your hands is such as if 
the lion kids are roaring in the forest ii 53 u 

You are seated in the past, present and future and in this dark age, only 
You are the liberator (of the world). Everywhere You are ubiqitous'; 
eternal and ever new and Your form is beautiful and auspicious ii 54 n 
You have horrible and steadfast two teeth beholding which the knaves 
in the battlefield take to their heels, in your hands is the horrible sword 
which is ever emitting the (terrible) roar u 55 ii 

All leave their places after listening to the voice of your tinkling bells 
and the earth starts trembling. The cloudy roar of your gong makes all 
the movable and immovable ones full of fear ii 56 ii 
Your quite moves in all the fourteeen worlds and the creatures while 
increasing, decreasing in number and getting nurtured go on meeting 
their death. Who is there in the water or on earth who ever dared defy 
your commands ii 57 ii 

Like the auspicious dense rain clouds of Bhadon month your heart is 
feeling happiness. Dazzling lightning and ringing gongs are producing 
sounds like clouds thunder ii 58 ii 
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Bhujang Prayat Chhand 

The black clouds of Savan month look to be so grand as if the blue 
diamond makes the heart and head bow in joy. O Almighty (Kal), You 
are most beautiful charming Lord who is beauty of the beauties and 
desire of all desires n 59 n 

Your quoit is moving through in all the fourteen worlds. None is such a 
brave who can defy your commands ! If there is such then tell in which 
direction he will run to survive because the Kal (Almighty Time) is 
hovering upon all heads n 60 n 

Even if someone makes crores of efforts and may seek shelter in the 
forts, he cannot escape the stroke of Time (death). Even if numerous 
yantras and mantras are read, without His shelter no other refuge is 
there n 61 n 

Writing the yantras and reciting the mantras people have got exhausted 
but ultimately they have perished in the hands of Time (the death). 
Many a man have spent their lives practising the tantras but ultimately 
all was in vain and neither of the tantra mantra could be of any 
avail n 62 n 

After stopping breath through nose many have become celebate and 
many have weared rosary, around neck and many have adorned matted 
hair on their heads. Many a man having their ear split called themselves 
yogis of highest order ( Yogeshwar) but all these vain efforts could be of 
no avail to them n 63 n 

The mighty demons such as Madhu -and Kaitab also at last were 
decimated by (the wheel of) Time. Shumbh-Nishumbh and Raktbij also 
existed but they were also cut piece by piece by the Time ii 64 n 
The kings like Prathu. Mandhata and Bali also flourished who carved 
seven continents by the wheels of their chariots; the mighty Bhima 
conquered the Mahabharata and punished the Kauravas but he also was 
ultimately fragmented Jjy Time (death) n 65 n 

Who made proclamations across the continents and snatched the 
canopies of the emperors by punishing them with their arms; who 
earned fame by performing crores of yajnas (burning oblations), were 
all brave ones ultimately subjugated by the time n 66 n 
Crores of such warriors were captured who had razed to the ground 
many a fort. Many warriors churned the armies of brave soldiers. Many 
fought many wars, but swept by Time they were also seen fallen (on 
earth) ii 67 n 




42 



Hfe^; ?fhht 



u'fewut ef^t- kfe flftrcf i 3rf»r?>3Tf ^wt^rfeiforc? i 
t ut? 7T3t utpk I ft?T 35t ^TB >F% llgtll 
u?W t?sfU'<J »onk i or% k^vr Tjg ft twf i 

kktet tfks’t i fte ft fart >Ft igtfn 

dH'€H I 

fat 3FT gt I K# Mfe M§ I fat fens f f I Tit »?& t f 113011 
ItTt^^HtlHt’feKTRt iftf li;>?ir 

fkff^gnrf i nt »f3'rrt? i Iff OTtettfifeHit ofh^tI imn 

OTfftuF^f I cFHTFf I Ht t. jfU'dl I Ijfef oTO II33II 

for W?F? i ufef gr?J ft? l HOT Kg- >?# I ^fqf ^5 gg toail 

fkt ffk'Eftt i fet ^roklt i fat Trafkkf i fkfef^tu tt iirjuit 

&tm VjXjrgr -gg 

ft?F H3fe ysfr H »(ft fun? I 3RF f¥ oRF 3TC? I 

cRF U-itH'J ciRF fugntf | ff?F Htffc 3nt S ft fun? lUgll 
fkt kteffH bsW fun? i nt >n“f^u T rf u?ft «nfe uKr i 
fes? HHfe 3^ TRjrwftlfetffttufTf^ft II33II 

frT^foT d'ri cFF? I <JV> H ci'tt fcF? ) 

fatferferiFw? i fire’H hto w&tf ii^tir 
f^U^B iffe t ??f \ 'HTfer W t U0 l 
fktff cfh fo>>Ffe f i ?rarfk?ft3 ?Ffe fristfn 
ufe^ w fk^cf | ugw? ufep i 

»f&3 3U crfriM | ^HUni FW? lltOII 




BACHITRA NATAK 



43 



Those who ruled for crores of years and who enjoyed perfusely all 
delights and inedibles. They also at the end went barefoot from here. 
They were seen helpless and decimated by the Time n 68 n 
Those who experimented great rulers; those who captured Indra and set 
him free, they, the poor ones, were seen killed by the Time n 69 n 
RasavaJ Chhand 

Of as much number Ramas flourished they all have met their death. Of 
as many number Krishnas would be, they all shall have to go 
ultimately n 70 n 

All the gods will also go ultimately and as many Buddhas will be there, 
they all ultimately will be no more n 71 n 

Ail the gods will also go ultimately and as many demons will be, they 
ail are bound by the thread of Time u 72 n 

Narsimh incarnation was also destroyed by Time and the Time killed 
many a great ruler n 73 n 

Vaman was also exterminated by Time. The great Fish incarnation also 
got encircled in the cycle of Time n 74 n 

Those who have passed away, have all been conquered by the Time. 
Those who will seek refuge (in the name of Lord) will be saved (by the 
Time) n 75 ii 

Bhujang Prayat Chhand 

May be same one is god, demon, king or poor, without His refuge no 
other remedy is there. Whether some body is king or satrap, without His 
shelter no other method is there n 76 ii 

As much as creatures have been created in this world, have ultimately 
been destroyed by the mighty Time. Let one write or recite as many as 
yantr mantras but without His shelter no other refuge is there ii 77 n 
Naraj Chhand 

As many as kings and poor ones have flourished they all have been 
decimated by the valiant Time. All the keepers of the worlds have been 
crushed by the Time ii 78 ii 

Whosoever will remember that Lord who has sword in His hand, will 
establish himself in the infinity. Those who have remembered Time, 
they all will ultimately go as winner of this worldu 79 n 
His form is wonderful, beautiful and the most sacred. That Lord is in 
the form of light and listening to about His form, the sins take to their 
heels ii 80 n 
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His wide red eyes are competent to make run the myriads of sins. His 
flash like the moon-flash has taken many a sinner across the world 
ocean n 81 n 
Rasaval Chhand 

As many as the keepers of this world exist, they all are sub-ordinate to 
the Time (death). Same is the case with the groups of suns, moons and 
fedras ii 82 ii 

Bhujang Prayat Chhcmd 

The wheel of Time (death) is moving across all fourteen worlds. Its 
oblique eyebrows have bound all the naths with the nose-rings. Rama, 
Krishna, moon, sun and all stand with folded hands before Himn 83 n 
Savaiya 

Having attained Time or moving in the Time Vishnu flourished with 
whose skill this wheel of Sansara (world) is moving all around. Brahma, 
Shiva, Yogies el a!, have got created in the Time and in the Time are 
created gods, demons, gandharvas (celetial singers), yakshas and the 
mighty snakes. All are under the control of Time but only one Lord is 
there who is beyond all Time ii 84 ii 
Bhujang Prayat Chhand 

O sword holder God of gods, I bow before you. Remaining in 
equilibrium You are beyond all passions. O beyond all diseases, the 
three qualities {rajcis, lamas and saliva ) of world and beyond all their 
properties I bow before You n 85 ii 
Rasaval chhand 

O holder of arrows in your hands, fearless, God of gods, existing in 
present, past and future, I bow before Youn 86 it 
Bhujang Prayat Chhand 

O in the form of sword, double-edged sword, rapier and scimitor. You 
are unaltered and, always the same. I bow before You. O bearer of 
noose and arrows in the hand and disseminator of Your own light in all 
the fourteen worlds. I bow before You n 87 u 

O ip the form of arrow, gun and sword You are spotless, fearless and 
unbrittle. I bow before You. None except You is He who has weighed 
the warriors on His spear it 88 ii 
Rasaval Chhand 

O non-elemental, horrible, wide toothed, greatest and sober bearer of 
quoit, I bow before You n 89 n 
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O decimator of arrows, canon and enemies, I bow before You. O 
armour of the battlefields which make enemy ineffective, I bow before 
you n 90 ii 

As many as weapons are there, I bow before them. I bow before all the 

flying weapons also n 91 n 

Savaiya 

None else except You is the cherisher of the poor who makes (Meru) 
mountain of a grass blade like me. O Lord, forgive my mistake because 
who else bigger is except me, liable to commit mistakes. The houses of 
those are full of materials and self-confidence who have served you. In 
this Kaliyuga, the dark age, confidence can be reposed only in the 
mighty arms and the Time (death) in the form of sword n 92 n 
Who killed instantly crores of demons such as Shumbh and Nishumbh; 
who wiped out in a moment Dhumralochan, Chand, Mund, Mahikhasur 
and others of their ilk; Chamar, Ranchichhur and the demons like 
Raktbij were immediately thrown away by whom; attaining such a 
Master, your servant now does not care for anybody else ii 93 n 
Who has trampled crores of Mundakasur, Madhu-Kaitabh, Mur and 
Aghasur; such warriors (have been killed) who never took shelter of 
anybody in the battlefield and who never put their feet backward in the 
war. Such demons repudiating their modesty have taken to their heels 
who have never got drowned in the sea and even the fiery arrows were 
also ineffective upon them n 94 ii 

In a moment you have decimated Ravan, Kumbhkarana, Ghatakasur 
and others like them. Warriors such as Meghnad who would defeat the 
Yama in the battlefield; demons such as Kumbh, Akumbh who 
conquering one and all washed their weapons in the seven seas also met 
their death through the sword of brave Time (death) ii 95 n 
If some one desires to run away from Time (death), then tell me in 
which direction he would escape ? So far none could tell the trick 
through which the stroke of time could be escaped. O stupid mind ! why 
dont you seeek refuge of Him who in no way can be escaped n 96 n 
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You (O mind) meditated upon crores of Krishnas, Vishnus, Rarnas and 
Rahims. You recited the name of Brahma* and remembered Shiva. You 
established Him as the shivalinga but even then none could save you. 
For crores of days you undertook crores of penances but your smallest 
objectives could not be attained. The helpful mantras of the name of the 
Lord is no use to the ordinary shopkeeper dealing in household utensils. 
All other hypocricies cannot save from the striking wounds of Time 
(death) n 97 n 

O low doglike mind, why are you undertaking penances for them as 
they are of no use to you ? How could they protect you who cannot hea! 
their own wounds ? They are hanging in the fire of anger and likewise 
they will hang you. Get alert even now, because without the grace of 
Time (death) nothing will be of any use to youn 98 n 
0 animal (mind), you do not identify that Lord whose grandeur is 
spread across all the -worlds. O stupid. (mind), you are worshipping that 
whose worship takes you more away from the other world (of the Lord). 
You are commiting such sins in the name of religious pursuits that even 
the rigorous sins will feel ashamed before them. O incorrigible (mind), 
catch hold of the feet of that Lord (alone) and understand well that the 
Lord is not there in these (inert) stones n 99 u 

He cannot be attained by silent recitations, repudiation of pride, 
different guises and shaving of head. One cannot get him by wearing 
rosary around the neck and keeping the matted hair on the head. 1 tell 
you the truth that without going in the refuge of the compassionate Lord 
nothing will be accomplished. The Lord can be realized only through 
love and mere circumcision cannot melt the heart of the Lord n 1 00 n 
If all the continents were made the paper, the seven seas were converted 
into ink, the whole vegetation were made the pen, the goddess of 
learning (Sarasvati) were herself the reciter and Ganesh who is capable 
of writing for crores of Ages were the writer even then O Lord (Time 
and Sword) without sun'endering before you these all hypocrisies 
cannot attract you n 1 01 u 

In Bachitra Natak Granth, the first chapter of the 
eulogization of Kal is complete ii Continued n 
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Chaupai 

Your grandeur is infinite; None can know its bounds. You are God of 
gods. King of kings, merciful to pitiables and upholder of the poorn 1 11 
Dohara 

If the Lord (Kal) graces the dumb! the dumb can recite six philosophies, 
the lame can mount the hill, the blind can behold and the deaf can start 
listening to n 2 n 
Chaupai 

O Lord, where is the might of my humble intellect which could describe 
your grandeur. Since I cannot eulogise You, kindly correct my writings 
of your own ii 3 ii 

How much this insect could describe your majesty; O Lord, only You 
know about your grandeur. As a son cannot know about the birth of his 
father, likewise how your mysteries can be unfolded n 4 n 
Only you can fathom the depth of your aura; None else can explain it. 
Your actions are known by You alone, how can I tell that You are high 
or low h 5 ii 

Sheshnag making its thousands heads and having two thousand of 
tongues recites your infinite names but even then it does not know your 
limits ii 6 u 

Who can tell about your actions and your modus-operandi ; the intellect 
gets boggled while trying to understand your acts. Your subtle foim is 
ineffable hence I am talking about your gross form that is with 
attributes ii 7 ii 

Only after attaining your loving devotion 1 would be in a position to 
narrate your story in a nutshell. Now I relate as to how the Sodhi 
dynasty got created n 8 ii 
Dohara 

First of all in an abridged form 1 narrate the story with full devotion. 
Then in elaborate manner I will recite the whole story for one and 
all n 9 n 
Chaupai 

When Lord (Kal) first time extended, He through Oankar created the 
whole cosmos. Kalsen (Vishnu) was the first king who was 
incomparable In beauty and power n 10 n 
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The second king was Kalket (Brahma) and the third one was Krurvarsh 
(Shiva). Kaldhuj (Mahavishnu) was the fourth king of whom descended 
the whole world n 1 1 n 

He has thousands of eyes and thousands of feet. Since He sleeps on the 
beddings of Sheshnag, He by the world is called the sleeper on 
Sheshnag ii 12 ii 

He brought out ear wax from his one ear of which Madhu and Kaitabh 
assumed their bodies. By the other ear the whole world was 
created ii 13 ii 

The Kal (Lord) killed Madhu-Kaitabh, whose pulp fell in the ocean. 
The grease of that tallow began floating on the ocean and henceforth 
this earth was called by the name of Medini (made of tallow) ii 14 ii 
Those who accomplish good deeds they are known as gods in the world 
and those who do bad deeds are known as demons ii 1 5 ii 
In greater detail I want to go but I am afraid of expansion of the size of 
the Granth (work). After those kings many others came who created 
Daksha and Prajapati.n 16 ii 

In their home were bom ten thousand daughters who were 
incomparable with anybody. With the passage of time they all were 
married to the kings n 1 7 ii 
Dohara 

Banita, Kadru, Diti, Aditi were married to the rishis of whom were bom 

Naga, Garud, gods and demons n 18 ii 

Chaupai 

One of them assumed the form of the sun who further sufficiently 
increased the clan. If I start telling the names' of the people of that 
dynasty, I am afraid that the story will go too long ii 1 9 ii 
In his dynasty was Raghu bom who established Raghu lineage in the 
world. From him was bom the mighty son, Aj, who was a great 
charioteer and arrow shooter n 20 ii 

When he adopted the guise of yoga he handed over the kingdom to 
Dashrath. He was also ache aiTOw shooter and he happily married three 
women (queens) n 21 n 

From first queen was bom prince Rama. Bharat, Lakshman and 
Shatrughan were bom of the other queens. They ruled for a long time 
and with the passage of time left for their heavenly abode n 22 ii 
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Two sons of Sita then became kings and they adorned the kingdom. 
When they fluttered their flag of grandeur over Madra country, they 
performed various types of ycynas (burnt oblations) n 23 n 
There they founded two cities; one is Kasur the other is Lahore. These 
both cities were extremely beautiful and before them even the Amarpufi 
(heavens) felt ashamed 11 24 n 

They also ruled for a long time and ultimately got entangled in the cycle 
of Kal (Time-death). Their sons and grandsons also ruled this 
world ii 25 ii 

How long I should count; they were innumerous.- The names of those 
who were bom in the fouryugos (Ages) cannot be counted ii 26 ii 
Now if you be kind and I get the power, I according to my humble 
wisdom, recite their names. I talk about Kalket and Kalrai whom were 
bom innumerous sons ll 27 II 

Kalket was might their and he pushed Kalrai out of the .city. Taking to 
his heels he ran into Sanaud area of the land and got married in the 
princely clan of that country ii 28 ii 

The son bom to them there was named Sodhi'Rai. From that very day 
started the Sanaud dynasty and the Almighty Lord extended it 
further n 29 ii . 

The sons and grandsons bom to them were called Sodhis in this world. 
They became very famous in this world and day in and day out their 
wealth started increasing ii 30 ii 

They ruled variously and subdued the kings, of far and wide countries. 
Everywhere they spread religion and got the canopy raised over their 
heads n 3T u 

Many a time they performed Rajsuya Yajncis and conquered the kings 
of countries. They performed many horse sacrifices ( Ashvamedh 
Yajnas) and obliterated the sins of the family ii 32 ii 
Then in the family increased animosity which could not be eliminated 
by any righteous person. Now the warriors again came out and started 
striking one another n 33 n 

Wealth and land are the ancient reasons for enmity and the whole world 
is surrounded by these. The extensions of infatuation, ego, hypocrisy, 
sex and anger have conquered the entire world ii 34 ii 
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Dohara 

This wealth is great and must be hailed because whole of the world is 
its slave. All have their eyes upon it and all salute the wealth (and the 
wealthy person) n 35 n 
Chaupai 

None remembered the Kal (Time-Lord) and enmity and opposition 
went on Expanding. The root of the (actions of the) world is now greed 
alone due to which all desire that others should perish (so that every 
thing could be captured and seized) u 36 n 

The dynasty description of second chapter of Sri 
Bachitra Natak ends here 11 2 n Continued it 137 n 
Bhujang Prayat Chhand 

The creator Lord got this fight between enmity and opposition which 
none of righteous persons could set right. The brave Kam Rai was 
engrossed in much greed and infatuation and (in fact) who could escape 
from these (ailments) n 1 n ' 

The braves are contesting one another in the battlefield. Holding their 
weapons they are crying for fights. Somewhere the skulls, headgears 
and swords are seen and at other places the Baitals (ghosts) are dancing 
to the tunes of their double-sided drums n 2 n 

Somewhere Shiva is wearing the rosary of heads and somewhere 
witches and ghosts are roaring. Twenty four Chambundas are shrieking 
and the corpses of the warriors are grappling with each other » 3 n 
Because of the massive weight the heads and quivers have rolled 
around and the warriors while lying on the ground are trying to fight by 
lifting their hands. Somewhere skulls, headgears, horses and arrows are 
lying and somewhere the Kshtriyas cut by the swords are seen fallen on 
earth n 4 ii 

Chamunda and Dakinis are eructating and Bhairavs and ghosts are 
bubbling to the brims. Somewhere the Baital is wandering arid 
somewhere the ghosts, goblins are laughing roaringly while eating 
flesh n 5 ii 
Rasaval Chhand 

The clouds felt ashamed listening to the roars of great warriors. The 
respective flags were pitched and both the sides were much 
angered ii 6 ii 
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The annoyed warriors of both sides catching hold of their swords 
grappled with one another. Many a great warrior struck to each 
other ii 7 H 

The weapons of the warriors were in use and the plying weapons started 
pouring on. Swords, daggers were striking all around n 8 n 
Bhujang Prayat Chhand 

Allabbi, Junabbi, Sirohi (all special swords made at special places) and 
double-edged swords and daggers in anger were set in motion. At some 
places stampedes were caused because of the spears and thorn- shaped 
weapons n 9 ii 
Naraj Chhand 

Anguished warriors devoid of any doubt have mounted their horses. 
Without any qualm of conscience the weapons are being struck and the 
warriors are moving further while cutting the organs of the 
valiants ii 10 ii 

None has left any stone unturned and the fury of ‘Kill Kill’ js echoeing 
all around. Shouts of pushing one another are heard and the innumerous 
strikes of the weapons are borne with ii 1 1 ii 

Thousands of fairies from sky having assumed the form of death are 
moving on earth for their select hunts and are shouting the cries of ‘Kill 
Kill’ n 12 ii 

Of some one’s organ is cut and some one else has bandaged his limbs. 
Muscles of bodies and the quivers are scattered here and there ii 13 n 
The thud of shields and drums is heard and the use of weapons is made. 
By the quick strike of the weapons the brave warriors are churning the 
armies n 14 n 

New drums are beaten and the forebearing warriors are shouting. These 
warriors are piercing the organs by their swords and arrows it 15 ii 
Standing opposed to each other the angry warriors are there and they 
dont move here or there even for four steps. Caring for their weapons 
they are thundering in such a way that even the clouds are feeling 
ashamed n 16 ii 

In the manner of crying shouts side by side they are pulling their 
weapons and moving them around. Forgetting all sorrows and 
sufferings these warriors are grappling with one another and are leaving 
for their heavenly abode ii 17 ii 
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The warriors of opposing sides are veiy much annoyed and with their 
arrows they are putting others to the dust. Listening to the shrieks of 
conch, the warriors again look standing for fight against each 
other nl 8 i! 

Rasaval Chhand 

Trumpets and conches are blown and the great warriors are ready for 
battle. The fast horses are dancing and the warriors have created 
turmoil n 19 II 

Sharp swords are shining as if the lightning is moving fast. The sound is 
emerging from the battlefield and this sound is homogeneously the 
same n 20 n 

The swords and their sheaths have broken and speech of mouth has also 
failed. Such warriors among the pulls and pushes of war have fallen 
down wonder struck n 21 ii 

The thick forces are churned out and half the organs are being cut. The 
strikes are on with the iron maces and with the voice of ‘Kill Kill’ the 
nonsensical talk is on h 22 n 

The rivers have filled with blood and the fairy of death is moving and 
hovering in the sky. The Mahakali goddess is also thundering in the sky 
and is laughing while, having skull bowl in her hand n 23 n 
The great warriors are striking in grace and out of anger are throwing 
their iron weapons. .With a sense of great pride they are thundering 
listening to which the" clouds are also feeling ashamed n 24 n 
The warriors are eating to their fill, the food of iron and through their 
mouths are crying -Kill and Kill’. The valiant warriors who have long 
moustaches, leaving all their doubts aside have grappled with one 
another n 25 i| 

Driving the horses the whole army is surrounded. All the four directions 
are being measured and many a warrior due to blows they have got, 
writhing and wriggling are crying n 26 n 

The swarming of the warriors has stopped as the flow of Ganges 
vanishes when it meets the ocean. On the shields and other obstructions, 
the swords are cracking n 27 n 

Horses are being driven and the fast horses are dancing. Concentrating 
upon the feet of Rudra and getting much angered the warriors have 
grappled with each other n 28 n 
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Due to the warriors fallen along with their spears the stampede has been 
created. The flesh eater animals are dancing and on the other hand the 
battle fighters have caused to spread their reputations n 29 n 
The flesh eaters are laughing and the massive ghosts are dancing. The 
thorough knaves have gathered and the sharp sounds of their mouths 
are heard all around n 30 u 

In the sky the goddess is also thundering who herself is a part of the 
bigger goddess. The ghosts are dancing and Rudra is also imbued with 
happiness n 31 n 

Getting totally indulged in enmity the warriors are striking each other 
and the great fighters are also dying fighting. The flags are pitched and 
the sense of enmity is further increasing n 32 n 

Having howdah on elephants and concentrating their arrows on bow, 
the warriors are seen amidst the armies and getting in two pieces they 
are falling on the ground ii 33 n 

Elephants and horses are also fighting each other and warriors are also 
grappling with one another. Fearlessly, they all are using their weapons 
and desire to conquer (others) n 34 n 

Warriors are roaring and the fast horses have started dancing. Hearing, 
the fierce shout of push, the horses have turned their faces and they 
have run towards armies n 35 n 

Getting imbued with their pride and merging in the sentiments of anger, 
the warriors decorating their elephants have struck each otherii 36 n 
The sparkle of the sword was such as if the lightning was there in the 
clouds. The enemy blood was flowing in such a way as if the water of 
Ganges were flowing n 37 n 

Raising their arms all are expressing their desire of victory and all the 
warriors imbued with their pride were enjoying the delight of their 
sentiments of anger a 38 n 
Bhujang Prayat Chhand 

Wondrously the warriors have struck the warriors. The trumpet has 
blown and the flags are fluttering. With renewed sounds the warriors 
are thundering before the flags and many without their heads are 
moving around with their arrows and quivers in hands n 39 n 
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In the battlefield the weapons such as the double-edged swords, spears 
etc. are set in motion and many a great warrior like big wooden logs are 
.lying in the field smeared with dust. The warriors with fat ego have 
become weakling and are bonded. They are sucking their own 
blood it 40 ii 

Because of the tinkling of iron, in all directions the shrieks are heard 
and it seems as if on doomsday the clouds are thundering. The arrows 
are overcrowding and the cracking sound of bows is heard, the iron is 
tinkling in wrath and the great war is onn 41 ii 

The young warriors have created a great war and the fierce swords of 
Kshatriyas have come out of their sheaths. The mighty warriors imbued 
with the sentiment of anger have immersed in battle. By becoming 
valiant profusely they are joining hands with hands and the chest with 
chest ii 42 n 

By the anguished strikes the sparkle of sharp swords has increased dnd 
under the raining weapons the headless warriors are tossing and turning 
into dust. The warriors are shouting and their wounds are also vomitting 
blood. Such a fight is on as if Indra and Vratrasur are grappling with 
one another ii 43 ii 

With the thunder of the brave warriors the great war is on and the 
weapons are striking each other. The spears are raining and the fame of 
angered iron is wide spread. It seems as if the sports of spring are going 
on ii 44 ii 

Rasaval Chhand 

As much as were imbued with enmity, they died fighting. Those who 
ran away remained ashamed up to the last (moment of their life) a 45 it 
The armours of their body broke and the hand-skin got cut. Somewhere 
the headgears were lying' and at other places the warriors were rolling 
(in dust) ii 46 ii 

Somewhere the horrible faces with moustaches are lying and 
somewhere only weapons are scattered. Somewhere the sheaths of 
swords are lying and somewhere only feet are there n 47 n 
The holders of fine moustaches have again come to the battiefield and 
have started crying. With the sounds of shields, again the same situation 
has been created ii 48 ii 
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Bhujang Prayat Chhand 

The blood-thirsty swords have been unsheathed and the brave warriors 
are getting killed. Ghosts, goblins and spirits ( baitals ) are dancing. The 
two-sided drum is beaten and the sound of conch is heard (again). The 
valiant warriors have grappled with each other in such a way as if the 
wrestlers have caught hold of the waist of one another n 49 11 
Chhapaya Chhand 

None of the brave warriors who created this fierce battle was left alive 
by kal (death). Cut asunder by sword, all the kshatriyas left this earth 
and having tasted the iron they got freed from all the bondages. They 
all, in spite of getting cut to pieces, kept fighting and none put his step 
back.. Hailing Kali (the goddess) they alt left for the abode of Shiva 
(Shivalojc) n 50 n 
Chaupai 

This way, the fierce battle took place and warriors left for their abodes 
in the heaven. How long that war can be described; my intellect cannot 
explain its grandeur ii 51 n 
Bhujang Prayat Chhand 

All members of the family of Lava became victorious and members of 
the family of Kusha got defeated. Those who survived they ran for their 
lives. They resided in Kashi and studied the four Vedas. For many years 
they remained there only n 52 n 

In Bachitra Natak the third chapter of Lava-Kush battles 
ends here; The truth is auspicious n 3 n Continued n 189 n 
Bhujang Prayat Chhand 

Those who recited Vedas came to be known as Vedis (Bedis) and they 
advanced the religions activities. After a long time they sent a letter to 
the king of Madi a expressing the desire that the old enmity should be 
eschwed now n 1 n 

The king despatched a messenger to Kashi where the Bedis talked to 
him about all affairs. Now all the reciters of Vedas set out to reach 
Madra country. The king came out to bow before them n 2 ii 
The king requested them to recite Vedas and they all got gracefully 
seated in the court of the king. There the recitation of Rigveda, 
Yajurveda and Samveda took place ii 3 n 
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Rasaval Chhand 

Atharvaveda was recited listening to which all the sins take to their 
heels. The king became glad and he offered them the whole 
kingdom n 4 11 

He went to forest going in where all the sins get decimated. He gave 
kingdom to those (family members of Kush) who were wearing the 
garbs of r is his n 5 ii 

Others also remained with them and all the sorrows and sufferings now 
stood repudiated. Discarding wealth and palaces, the family members of 
Lava became imbued with the love of the Lord ii 6 n 
Aril 

Having received the kingdom, the Bedis bacame happy and gladly 
started granting boons (to the Lava family). When in the Kaliyuga (dark 
age) we will be known by the name of Nanak, for the whole world we 
will become acceptable and you would get the supreme status n 7 ii 
Dohara 

The Lava family having offered the kingdom went into the forest and 
the Bedis ruling the kingdom variously enjoyed the pleasure of earth 
and the society ii 8 ii 
Chaupai 

The three Vedas you heard and listening to the fourth one you donated 
the whole grandeur of earth. When we complete our three births we will 
accept you our Guru in the fourth oneu 9 n 

Now the king went to the forest and here these people while ruling the 
kingdom enjoyed everything. How long I should tell the tale because I 
am much afraid of the increase of bulk of this Granth n 10 ii 

In Bachitra Natak, the fourth chapter of Veda recitation 
and offering of kingdom ends here auspiciously ii 4 ii 
Continued ii 199 ii 
Naraj Chhand 

Again mutual envy and animosity increased which none could set right. 
As luck would have it the whole kingdom slipped out of the hands of 
the this family n 1 it 
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Dohara 

The (so-called) Brahmins became full of low instincts and the 
Kshatriyas became traders (of their valour). The traders on account of 
their wealth started considering themselves mighty (Kshatriyas) and the 
low instincted people engrossed in evil propensities became leaders of 
the religious affairs (earlier undertaken by Brahmins) n 2 n 
Chaupai 

Now in the control (of the Bedis) could remain only twenty villages 
wherein they were doing farming. Much time was spent thus and then 
came the time of the birth of (Guru) Nanak n 3 m 
Dohara 

In the family of those Bedis was bom Nanak Rai who gave delight to all 

the disciples (Sikhs) and helped them eveiywheren 4 n 

Chaupai 

He initiated (new religion in Kaliyuga) and showed the path (of truth) to 
all the saints (of the world). Whosoever joined his way (religion) they 
were never tortured by sins n 5 n 

Those who adopted his way, the heat of their sins was exterminated. 
Sorrows and sufferings of hunger (of more and more) never torment 
them and they are never caught in the web of delusions and cycle of 
time n 6 ii 

Nanak assumed the body of Angad and spread religion in this world. 
Then he was named Amar Das as if a lamp was lit by the lamp n 7 n 
When the time of boon came, Ram Das became the Guru. Granting him 
the old boon Gum Amar Das left for his heavenly abode n 8 n 
Sri Nartak was accepted as Angad Gum and (Gum) Angad was 
identified as (Gum) Amar Das. Gum Amar Das was called (Gum) Ram 
Das and this- mystery was understood by the saints but the stupid ones 
could not follow it n 9 n 

Ordinary persons considered them in different forms but some rare ones 
understood them as one. Those who knew them as one attained (all) the 
high spiritual stages but without undetstanding (the mysteries) nothing 
can be procured n 10 n 

When (Gum) Ram Das merged in the Lord he offered the seat of 
Gumship to (Gum) Arjan Dev. When (Gum) Arjan Dev went to the 
abode of the Lord, Hargohind was established in his place n 1 1 n 
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When (Guru) Hargobind merged in the Supreme Reality, (Guru) Hari 
Rai sat in his place. His (spiritual) son was Hari Krishan from whom 
emerged (Guru) Teg Bahadur ii 12 ii 

The Lord protected his glory and discipline (of serving the cause of 
others) and driven by his this feeling he enacted a great holocaust in this 
dark age (Kaliyuga). To protect the honour of the innocents he 
sacrificed (hi? life). He offered his head but never gave any expression 
of pain ii 13 ii 

Committing this act of sacrifice for the sake of dharma, he gave up his 
head but never left his insistence on truth. Under the veil of truth, the 
dramas and bad deeds done to deceive others, make the spiritually 
authoritative persons ashamed of such hypocrisies ii 14 ii 
Dohara 

Breaking the body-pitcher on the head of the king of Delhi 
(Aurangzeb), he left for the abode of the Lord. None else performed the 
great act as was done by (Guru) Teg Bahadur ii 15 n 
As soon as (Guru) Teg Bahadur left, this world became full of grief. 
Cries of distress were heard all around whereas in the heavens 
resounded ovation and applause ii 16 ii 

In Bachitra Natak, the fifth chapter of the description of 
Guruship ends here. The truth is auspicious 
ii 5 ii Continued n 215 ii 
Chaupai 

Now I relate my own story as to how undergoing meditation I was 
brought here. Where there is mountain Hemkunt seven summits adorn it 
there ii 1 ii 

Where the Pandav kings underwent penances those summits came to be 
known as Saptsring. There I prayed intensely and meditated upon All- 
Pervasive Lord (Mahakal), the Lord of the Kal (Time) ii 2 ii 
This way undertaking devotional prayer my individuality merged in the 
Lord and I became one from two. My parents meditated upon that 
invincible Lord and variously and suitably prayed before Him ii 3 ii 
Since they served the Imperceptible, the Guru God became happy upon 
them. When that Lord commanded I took birth in this dark age 
(Kaliyuga) n 4 ii 
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My meditational faculty was so much merged in the feet of the Lord 
that my heart never wished to come (here). However the Lord God 
made me understand and saying thus sent me to this worldii 5 u 
The Lord God said to this small insect 
Chaupai 

When I first created this world I created the most tyrant demons. They 
became mad of their power of the arms and discarded the worship of 
the Supreme Reality u 6 n 

In a moment I finished them off and in their place I established the 
gods. They also kept indulged themselves in their own mights and 
worships and started to be called themselves the Lord ii 7 n 
Mahadev caused people to call him the Highest and Vishnu declared 
himself the Highest One. Brahma considered himself the transcendental 
God and none knew the Lord as the ever Lord of all n 8 n 
Then the Lord created five elements, sun, moon and Dharamraj (Yama), 
the all eight as witness so that they could see and witness themselves. 
They also started saying that worship us, because there is none other 
master except us n 9 n 

Who themselves did not know about the Supreme Reality, they also 
caused themselves to be called the Lord. Many of the men accepted that 
also and started worshipping Sun and Moon. They started accepting 
yajna and pranciyam (breath control) as valid in all respect n 10 n 
Some accepted Lord in the stones (icons) and many started accepting 
pilgrimage centres as the Supreme Reality. Many people even 
performing these rituals (understanding their hollowness ) started 
remaining full of fear and identifying the way of dharma (ethics) would 
lead the ethical life alone ii 1 1 n 

Those who were created by Lord as the mere witness, started calling 
themselves the Lords. Their activities might have been forgotten and 
they could remain spreading their glories ii 1 2 n 

But when they all refused to recognize the Lord, the Lord came to be 
known in the form of men. Getting controlled by ‘myness’ they (men) 
further exiled God in the stones ii 13 ii 

Then Lord created the proven personalities ( siddhas ) and the saints, but 
they also could not attain the Supreme Being. Whosoever became a bit 
adept in the world, he initiated his own Dharma (sect)n 14 n 
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None could know the mystery of the Supreme Reality and instead, 
increased enmity, debates and consequent ego. However, these all made 
plants, leaves and water their sustenance but none could tread the path 
of the Lord n 15 ii 

Whosoever got a bit of miraculous power, he started his own religion. 
None recognized the Lord and crying ‘my my’ they got madn 16 ii 
' None realized the Supreme Reality and all got entangled in their inner 
webs. After them those rishis who were created by the Lord, also 
initiated Smrities after their names ii 1 7 n 

Whoever became followers of Smrities repudiated the Brahm-oriented 
activity. Those who attuned their mind to the feet of the Lord, they did 
not follow the path of the Smrities ii 1 8 ii 

Brahma prepared the four Vedas and caused all the people to undertake 
Karmas (according to them). Those who merged their consciousness in 
the feet of the Lord, they all considered Vedas worth forsaking ri 1 9 u 
Those who kept ih$ir wisdom away from the Vedas and the Katebas, 
they indeed proved themselves to be the true followers of the 
transcendental Lord. Whosoever follows their advice, crushes his many 
types of sufferings it 20 n 

Imbued with the love of the Lord who offer even only their body (for 
the welfare of humanity) they attain the highest abode and no difference 
remains between them and the Lord n 21 n 

Who being afraid of the varnashram dharma remained bonded to this 
way and could not adopt the Lord in their heart, they all shall fell in the 
pit of hell and shall go on transmigrating ii 22 a 

Then the Lord created Dattatreya and he also introduced his own cult 
He laid much stress on nails and the matted hair but thought nothing of 
adoption of the conduct of the Lord n 23 it 

Then Gorakh was created by the Lord and he made many great kings 
his disciples. Slitting his ears he weared earings but nothing he thought 
of the tradition of love with the Lordu 24 ii 

Then God sent Ramanand who assumed the garb of a renouncer and 
weared wooden rosary from his neck. He also did not (try to) know the 
love of the Lord n 25 n 

Whosoever great people were created by the Lord, they all started their 
own cults. Then the Lord caused to be bom the Paigambar (messenger 
of God-Muhammad) and gave him the kingdom of Arabia ii 26 ii 
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He also produced one religious order and made all the kings undergo 
circumcision. He got all to recite his name and did not impress upon 
anybody to meditate upon the True name (of the Lord) 11 27 n 
All indulged in their own affair and none recognized the transcendental 
Lord. The Lord called me when I was undergoing meditation and sent 
me to this world saying thus n 28 ii 
T he Timeless Lord said 
Chaupai 

I have established you as my son and have created you to spread 
dharma. Go from this place to that one, move the cycle of dharma and 
stop people from committing ill deeds ii 29 n 
The poet said 
Dohara 

I stood there with my hands folded and bowing my head said that the 
dharma in the world would only spread if you helped men 30 ii 
Chaupai 

There for the Lord sent me and taking birth I came to this world. What 
He said to me I will say the same and 1 shall have no enmity towards 
anyone n 31 ii 

Those who would call me God they will fall into the deep pit of hell. 
Know me as His servant and nothing is other than truth in itn 32 n 
I am the humble servant of the Supreme Being and have come to see the 
acrobatic display of the world. What the Lord has asked me to say to 
the world, I would definitely say and I would not sit as a silent spectator 
(of the ritualism, exploitation and tyranny let loose on earth) n 33 n 
Naraj Chhand 

What the Lord has said I will say that and will not be lenient to 
anybody. I will not recognize any special garb and will sow on earth the 
seed of the name of the imperceptible Lord n 34 u 
I am neither worshipper of stones nor considerate for any guise. I will 
sing the infinite names of that Lord and will attain the Supreme 
Being ii 35 ii 

Neither I will keep matted hair nor will I wear rings through the ears. 
Without being indulgent for anyone, I will accomplish what the Lord 
has said ii 36 n 
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I will meditate upon the name of One Lord who is all-pervading. 
Neither I will remember any other name nor I will establish anything 
else except the will of the Lord n 37 11 

Meditating upon His infinite names I will attain the Supreme Light. 
Neither I will concentrate upon any other one nor I will recite the name 
of anyone else n 38 n 

Getting immersed in your Name I will not get intoxicated by any other 

honour. I will practise the supreme meditation and thus will decimate 

infinite sins ii 39 ii - 

Merged in your grandeur I will not expect any other charity. 

Remembering your Name I will push away infinite maladies n 40 n 

Chaupai 

Whosoever meditated upon your Name, the sin and sufferings thereof 
have not come to him. Those who concentrate upon others, they all 
perish in debates ii 41 n 

The objective of my coming to this world is dharma and the Guru 
(Lord) has sent me for this purpose. Spread religion everywhere and 
throw down the knaves ii 42 ii ' 

For this very purpose I have taken birth. O. Saints, this much you shpuld 
understand well. I am bom to spread religion, emancipate the saints and 
to wipe out the whole lot of wicked ones ii 43 ii 

Whosoever incarnations have already come to pass, they all caused 
people to recite their names. None exterminated persons inimical to the 
Lord nor they created any tradition of true religion and the truthful 
actions ii 44 ii 

Whoever messengers of God or Muslim spiritualist came they all went 
from this world repeating their ‘I and myness’ i.e. They all were 
controlled by their ego. None identified that great Lord and none 
showed any interest in the religious activities ii 45 ii 
Repudiating all other hopes have the desire of only one Lord. Have His 
desire in your mind, desiring whom all. other desires cease to 
exist it 46 ii 
Dohara 

Somebody reads Quran and the other one reads Puran, but all these are 
futile ways because they cannot save you from the cycle of time 
(death) ii 47 ii 
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Chaupai 

Many crores of people are reciting the (holy) Quran jointly and many 
ignorants are reading the Puranas. At the end none would be of any 
avail and none would be in a position to save from the stroke of time 
(death) 11 48 n 

O brother, why don’t you remember Him who would be helpful in the 
. last. Treat unwanted hypocrisies as delusions because they will be of no 
use to you u 49 M 

For this reason, the Lord God created me and making me understand 
this mystery sent me to this world. I shall relate what He has asked me 
to say and will not make any pretentions whatsoever n 50 it 
Rasaval Chhand 

Neither keep matted hair nor wear the ear-rings. Remember only that 
Name who grants all desires ti 51 it 

Neither closing my eyes I will go in trance (to run away from the 
sufferings of the world) nor I will undertake any other ostentation. I will 
neither commit any bad deed nor I would (like to) be called of some 
special guise li 52 n 
Chaupai 

Be it known that those who have put on (special) garbs on their bodies, 
have thought nothing about the Lord. Let it be clear to one and all that 
the Lord does not exist in the hypocrisies ii 53 n 

While performing rituals who abide by hypocrisy, they don’t get 
liberated in the other world. Controlled by worldiness they try to spend 
their lives and the kings also seeing their mimicry worship them 
(because they themselves are hypocrite) a 54 n 

By assuming various guises the Lord God cannot be realized because 
through such efforts many have already searched him. Who meditated 
upon Him in his own mind, in fact has identifid the transcendental 
Lord n 55 n 
Dohara 

Those who gained control over people by showing their garbs only will 
ultunatelty be perished and the hell will be their abode n 56 n 
Whoever show their ostentations and seek pleasure by looting others; 
plug their nose holes and bow (before the deity), their these all actions 
are futile a 57 ti 
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By undertaking hypocritical activities, the jiva falls into the pit of hell. 
Only by waving hand and without conquering the mind one cannot go 
to the heavens it 58 n 
The poet says: 

Dohara 

What the Lord has said to me, I will say to the world. Whoever will 
meditate upon the Lord will ultimately reach heaven n 59 n 
Dohara 

The Lord and His (true) servant are identical; they have no separate 
entity. This is similar to the wave of the water which rises from it and 
merges again in the same water ii 60 n 
Chaupai 

Those who create polemics out of their ego from them the Lord remains 
at a distance. The Lord is not there in the Vedas and the Katebas 
(Semitic scriptures); this fact, every one should know in his heart n 61 n 
If someone shows his hypocrisy by closing his eyes, he gets the status 
of a blind person. If by closing eyes one cannot know the way, how can 
he merely by closing eyes attain that infinite Lord n 62 n 
In how much detail someone will tell because understanding him one 
gets tired. Even if many crores of tongues are there, they also, to count 
His qualities, will fall short in number m 63 n 
Dohara 

When the Lord commanded, I took birth.in this world and now I relate 
the tale in a nutshell, n 64 ii 

In Bachitra Natak the sixth chapter of the co m mand of 
the Lord auspicious ends here n 6 ii continued n 279 ii 
Now starts the birth description of the poet 
Chaupai 

My father moved towards East and there he took bath on various 
pilgrimage centres. Having reached Trveni (Prayag) he while offering 
charities, spent few days there n 1 n 

There I manifest myself as light (and my mother conceived me). I took 
birth in this world at the city of Patna. Thereafter I was brought to 
Madra country (Punjab) where various kinds of maids and nurses ery 
affectionately brought me up ii 2 n 
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Protecting my body in different ways, it was made strong and healthy 
and I was well educated in various arts. When I came up of the age of 
understanding of my duties, my father left for his heavenly abode n 3 n 
In Bachitra Natak, the seventh chapter auspiciously ends 
here 11 7 ii continued n 282 n 
Description of Governance 
Chaupai 

When the work of governance came unto me, I spread religion as much 
as I could do. Through various sports I hunted in the forest and killed 
bear, nylgao and stags, etc n 1 n 

As were the circumstances, their burden (anger) fell upon me and 
consequently I thought of shifting to the city of Paonta, Witnessing 
many a wondrous feat there we camped on the bank of Yamunaii 2 n 
Selectively we killed many lions and wiped out bears and nylgao. King 
Fatehshah got annoyed and without any reason picked up quarrel with 
us n 3 ii 

Bhujang Prayat Chhand 

Then in the battlefield Sangoshah also got angry and our all the five 
warriors stucking their feet stood firm on ground. Stubborn Jit Mall was 
a great warrior who seeing the war afoot would blossom like a 
rose n 4 n 

Well-versed in the skill of war Ganga Ram was such a person who had 
conquered many an army. Lai Chand was also getting red and he had 
decimated the pride of many a lion ii 5 ii 

Well adept in warfare that man assuming the form of doomsday became 
full of anger and he also killed many Mughals in the battlefield. Getting 
furious the godly Daya Ram also faught fiercely like Dronacharyan 6 ii 
Kirpal Chand also catching hold of his thick wooden club got ftxll <jf 
wrath and he hit that club on the head of Hayat Khan. The brains of 
Hayat Khan erupted, from his skull in such a way as if Krishna breaking 
the pitcher have brought the butter out of it it 7 ii 

Nand Chand also became irate there and he struck his spear (on the 
enemy) and then took care of his sword. His sword got broken in the 
body of the enemy but even then he maintained the reputation of the 
Sanaud family n 8 ii 
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The maternal uncle Kirpal Chand also got angry and this Kshatriya also 
fought fiercely. This great warrior bore the strikes of the arrows of 
enemies on his body, but he made the horses of enemy riderless n 9 n 
The persevering Sahib Chand also fought like Kshatriya in the 
battlefield and wiped out many a dreaded Mughal of Khurasan. Many 
brave warriors were killed there and those soldiers who remained alive 
took to their heels 11 10 u 

There only Sangoshah formed a human ring around for a bout and 
caused to fall many a Mughal, drenched in blood. Gopal, the king, was 
roaring in the battlefield as if a lion in the group of deer was 
roaring « 1 1 n 

There one warrior Hari Chand got much angered and he kept his firm 
foothold in the battlefield. Getting much furious he hit (the soldiers) 
with sharp arrows and whosoever received his arrows got across this 
world ii 12 ii 
Rasaval Chhand 

Getting full of anger Hari Chand killed the groups of warriors. He shot 
sharp arrows and churned the army very furiously ii 13 n 
Immersed in the sentiment of wrath the warriors faught awefully. Many 
an armed person got killed and many a big king perished ii 14 ii 
Meanwhile Hari Chand, the warrior, shot an arrow at the heart of Jeet 
Mai and laid him down on the ground ii 15 u 

The warriors were pierced by the arrows and their pride as well as 
glamour were cooled down. Groups of the horses fell down and left for 
their heavenly abode n 1 6 ii 
Bhujang Prayat Chhand 

The swords of the killer Mughals of Khurasan came out of their sheaths 
and with the clang of the edges of the weapons the whole battlefield 
gleamed. The arrows mobbed all around and the crackings of bows 
were also heard. The pushes made many horses die in the 
battlefield n 1 7 n 

The sounds of trumpets and the beat of drums were echoing. The brave 
warriors started roaring from both the sides and they with fiiH power of 
their arms continued to hit with their weapons. In the battleground, now 
the shrieks of Chamunda goddess and her attendant dakinis (witches) 
were heard n 1 8 ii 
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Dohara 

How long it can be described; the fierce battle raged all around. Those 
all who stood firm in the field got killed but thousands of soldiers ran 
away (also) n 1 9 it 
Bhujang Prayat Chhand 

(Fateh) Shah riding the horseback ran towards mountains. That brave 

one did not hit even a single arrow. Madhukar Shah of Dadval and king 

Jaswal also ran away along with their soldiers n 20 n 

The stubborn Hari Chand catching hold of his spear in his hand stopped 

Mughals, Chandels and the Rajputs of the Chandra lineage. He 

accomplished the duty of being the commander and whosoever struck 

with that warrior fell on the ground in two pieces n 21 n 

There only Najabat Khan with his weapons killed Sangram Shah. This 

Khan killed many with his weapons and Sangram Shah also was sent to 

his heavenly abode at the hands of this Khan n 22 n 

Dohara 

Sangoshah killed Najabat Khan and eventually was killed himself at his 
hands. .With his demise, cries of distress were heard all around in this 
world but in the heavens echoed the sounds of cheers ii 23 n 
Bhujang Prayat Chhand 

Witnessing the death of Sangram Shah in the battlefield, your this lowly 
creature also caught hold of the bow and with one arrow killed a Khan. 
My arrow hit the enemy in such a way as if he was bitten by a black 
cobra n 24 n 

So long he fell on the ground, I took over the second arrow and pulling 
it hit on the face of Bhikhan Khan. Bhikhan Khan, the killer, in fact 
escaped and took to his heels but his horse got killed. With (my) third 
arrow another person lost his life n 25 n 

Now Hari Chand came to his senses and catching hold of his arrow he 
pulled and shot them continuously. Whosoever was touched by his 
arrows could not survive and leaving his body here would go to his 
heavenly abode n 26 n 

That warrior, pulling two arrows was shooting then at a time and that 
brave person perished many horses. None could sustain his arrows 
which piercing the body came out of it n 27 u 




92 



afp (TCej 



U#^fe'§3 T ?5MKatHtf I 3# di^'W^t'ftnj f%? IPtll 

dcfofc | ijmg T ?M'3 T c?^M3 T ^ * 

d T d^ 3 t<J'fr 3 ’B? 5 T tfl IRtfll 

fcjcilw «'<£ >fd<j| H iJcftHV'd I ffctftW [tdi 4 dJ *pH T ??U T <?aij , cJ I 
3^1 ftid ddrf <^g Ul'fe ?> '>H T Cf I cl^tt' H'rt d'H ad'y 113011 

dH'dtt efe 

i iu?> ii3<w 
nt'afeirs' 1 ntitfwt 1 d'Pd y<£ m^terg^ iispii 
u^^vnt 1 113311 

gr^fwfgT^iHt^Hvret 1 1 ii3Bii 

3^ ^ W# I 3te 3F§ I tRlTO I Ht TO UcF^ II3MII 

t?dd' 

tfa ite »rt rit fet 3 fen w ui^ 1 
3rapr ft Bifrrct »cfc >n^e w w ii3£n 
ft ft S3 ftd ?3 fftft fttft rtdld (Art'd I 
ft fed dftd feft feft 3# ^ffeU^T II35II 

add PddH fed siife fadfe 1 PftaftcrpdHFwft 1 

cftgr 2t3T crfft dft fed 1 *' I fold fefe fed dft Il3tlt 




BACHITRA NATAK 



93 



All the warriors fulfilled their duties of commandership (and fought 
valiantly). The witches and ghosts were- crying in the battlefield and the 
baitals were laughing and wandering there. The eagles were flying and 
sounds of kites were also heard there n 28 n 

The angered Hari Chand took over his bow and aiming at my horse he 

shot the first arrow. Second arrow he shot while aiming at me. God 

saved me and touching my ear that arrow went awayn 29 n 

The third arrow he shot at my belt which piercing went across the belt. 

Its tip pricked my skin but no wound occurred. That Lord in the form of 

time saved the life of this humble servant ii 30 n 

Rascival Chhand 

As soon as the tip pricked me, my anger flared up. Catching the bow in 
my hand I pulled an arrow and shot it n 3 1 n 

On the other hand the warriors running here and there and their 
weapons were moving around. Meanwhile I shot that arrow which 
killed the powerful youngman (Hari Chand) n 32 n 
Having killed Hari Chand other warriors were also trampled. The death 
killed Karori Rai also there n 33 n 

Seeing this, repudiating the war all took to their heels and (seeing their 
commander dead) became horrified. Lord I became victorious because 
of your grace only ii 34 ii 

We returned from the battlefield victorious and were hailed all around 
by singing victory songs. After that the wealth was paused and all the 
warriors became elated ii 35 ii 
Dohara 

Those who came victorious with me, their happiness knew no bounds. 
Coming back to Anandpur I extended the village Anandpur and made it 
firm like Kahlur (the capital of hill chief Bhim Chand) u 36 » 

Those who did not participate in the battle were asked to leave the 
township (for another place because now it was understood that battles 
here would go on in one or the other form). Those who joined battles 
were further helped (by giving them weapons and the wealth)n 37 n 
Chaupai 

Thus many days were spent there. The saintly persons were protected 
whereas the tyrants were decimated. The wickeds were searched and 
killed and they all died as dog’s death n 38 ii 
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In Bachitra Natak, the eighth chapter of the Bhangani 
battle ends here auspiciously, ti 8 11 continued 11 320 ii 
D escription of the Nadaun Battle 
Chaupai 

This way much of the time was spent. Miankhan asked the satrap of 
Jammu that A1 if Khan (along with army) be despatched to Nadaun, for, 
Bhim Chand, the king has increased his animosity against himii 1 n 
The king (Bhim Chand) called upon us for help in the battle and himself 
marched towards Alif Khan to fight. These people did their fortification 
on a high mound and all the (hill) chiefs took over their arrows and 
swords and set their aims n 2 ii 
Bhujang Prayat Chhand 

Raj Singh and mighty Bhim Chand were there. Ram Singh, great 
illustrious person also attacked. King Sukhdev of Jasrot was also a 
valiant man. These all kings, well prepared, came for the battle ii 3n 
Prithi Chand of Dadval state also improving his position moved further 
to attack. Kirpal Chand also joined them. He was such a brave warrior 
that he had already wiped out many a brave soldieru 4 ii 
Competent to kill any opposing enemy these kings, were grinding their 
teeth. Standing on the hill tops these valiant people were roaring and on 
the other hand the warriors standing in the valley were also getting 
furious n 5 ii 

Then, enraged Bhim Chand recited Hanuman Chalisa (a liturgy 
pertaining to monkey god-Hanuman). All the figthers also asked him to 
give a call to come to the front as and when required and all slowly 
moved on ii 6 ii 

All the enraged warriors proceeded in such a manner as if the sparks 
were moving on to bum the hedges. Also stubborn king Dayal Chand of 
Bijharval and Kirpal Chand were standing there along with their 
armies ii 7 n 
Madhubhar Chhand 

Kirpal Chand became furious, the horses started dancing, the battle 
trumpets shrieked and infinite cruelty was visible nowu 8 ii 
Soldiers grappled, the swords were cutting around and enraged at heart 
they were pouring arrows ii 9 n 

Engaged themselves in fights, they were breathing their last They were 
falling on ground as if the clouds-were faltering n 10 ii 
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Rasaval Chhand 

Becoming full of wrath Kirpal Chand set his foothold in the battlefield; 
he rained the arrows and injured many a warrior n Hi! 

The canopied kings were decimated and many great rulers were dashed 
to the ground. Horrible sounds were erupting and the warriors were 
roaring n 12 n 

Angered Kirpal Chand fought fiercely. Great warriors were thundering 
and iron was clinging in the battlefield n 1 3 u 

Such a furious battle took place that its noise was heard over the nine 
continents. Using their arms the Rajputs kept their reputations 
intact n 14 ii 
Dohara 

Angered; kings created; a phalanx and. at die same time the army of 
Kirpal Chand was encircled by the Mughal army ii 1 5 it 
Bhujang Chhand 

The soldiers from Nangal, Pangi, Beddol, Jasvan and Guler moved 
further in groups. There, the great warrior Dayal Chand roared and he 
maintained the reputation of all the Bijharvals ii 1 6 it 
Your this servant also took over a small gun and aiming at a king fired 
on his chest. He fought fiercely but fell on the ground faltering. Killing 
him I also got enraged n 1 7 ii 

Leaving gun I caught hold of four arrows and shot them at once. Three 
arrows were shot through the left hand and they hit the aim or not could 
not be known ii 18 n 

Per chance, by that time the war was stopped and the enemy soldiers 
were driven away and pushed into water. From mounds, the arrows and 
bullets were showered in such a way as if the warriors were sprinkling 
colours as sprinkled in Holi (Indian festival of colours) ii 19 ii 
Getting wounded by arrows and swords, the warriors had fallen on 
ground in such a way as if all have enjoyed Holi. Conquering the 
enemy, we all returned to our camps and they (enemy force) also 
crossed the river and assembled on the other bank ii 20 ii 
In the darkness of night, the morning arrangement of beating the drums 
etc. was being done. The night passed and at the sun rise, the wise 
warriors moved on to play the game of sword ii 21 n 
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Leaving behind the supplies of food , stuff Alif Khan ran away and his 
soldiers also lost their patience and took to their heels. We resided on 
river bank for eight days and visited the palaces of the kings 
properly u 22 n 
Chaupai 

As soon as we got send-off and reached home, all the kings on the 
other hand set out to make treaty with the Mughal s. These kings made 
pact with the Mughals and this way this episode completes!! 23 ii 
Domra 

Conquering the village Alsoon I proceeded in this direction and 
reaching Anandpur I enjoyed many sorts of pleasures n 24 ii 

In Bachitra Natak, the ninth chapter of the description of 
Nadaun battle ends here auspiciously u 9 ii continued ii 344 n 
Chaupai 

This way many years passed and during this period we particularly 
wiped out all the thieves by catching them. Many thieves left the city 
but when started dying of starvation they returned back to the city ii 1 :i 
By that time Dilawar Khan sent his son towards us. When two gharis 
(one ghciri is equal to 22.5 minutes) of night passed, these Muslims 
(Khans) jointly attacked n 2 ii 

When the army had crossed the river, Alam Shah waked us up. Hearing 
the din all got awakened and the enraged warriors having weapons in 
hands moved forward n 3 ii 

At once the muskets started firing and catching hold of their weapons 
the warriors became full of wrath. Furious voices were heard from 
across the river bank n 4 u 
Bhujang Prayat Chhand 

The trumpets shrieked and the drum beat started. The brave warriors 
began roaring like the animals of the forest. The blows on arms started; 
the horses began to dance and the war goddess Kali also roared n 5 u 
River was also looking like the death-night because the cold water of 
the river made the organs of the warriors benumbed and almost dead. 
When the warriors of this side thundered and made horrible sounds, the 
sanguinary Muslims took to their heels even witfcout using their 
arms ii 6 ii 
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Naraj Chhand 

Khan ran away shamelessly and none took over his weapon. 
Repudiating the battlefield many warriors darted out of itii 7 n 
They made the horses run to escape and they could not even lift their 
arms. They were such warriors as would not roar now and lift the 
weapons, they rather would feel ashamed even seeing the womenit 8 n 
Dohara 

While, fleeing, the Mughal army devastated a village named Barva but 
by God’s grace they could not even touch me and ran awayii 9 n 
O God, for your grace they could do nothing here, but enraged as they 
were, they pacified their anger by destroying Barva village. This was 
the same as a vegetarian son of a trader enjoys the soup of meat in the 
vegetables, and thus feels his desire fulfilled n 10 n 

In Bachitra Natak, the tenth chapter of the description of 
the coming and fleeing of the son of the Khan ends here 
auspiciously it 10 n continued n 354 n 
Description of the Husaini Battle 
Bhujang Prayat Chhand 

When the son of the Khan ran away and reached his father he could not 
explain his escapade and the destruction of his army. Slapping his arms, 
Husaini thundered there and he collecting the warriors aroused them to 
prepare an army n 1 ii 

Husaini set out and his army started showing its strength. First he looted 

ordinary habitats and then conquering the king of Dadval he made him 

bow. He further made many Rajputs captive n 2 ii 

Then he plundered the Doon area and no stupid could stand against 

him. Snatching the provisions he distributed among his soldiers and this 

bull-headed performed the most obnoxious deed n 3 n 

Dohara 

Creating such disturbances, he spent many days and on the other hand 
rumour of the meeting of the Gulerias with us was also heard 
around n 4 n 

Had they not met for two days more, the enemy would have attacked 
them. But per chance in their own home some disputations had 
errupted n 5 n 
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Chaupai 

When Gulerias came to meet. Ram Singh also came with them (Gopal, 
the king of Guler). Chatarath also came in the night, knowing which 
Ghulam Husaini became very much annoyed 11 6 n 
Dohara 

As the sand getting hot through the shine of sun does not know about its 

own power and feels proud of its heat u 7 n 

Chaupai 

Likewise that Ghulam (Husaini) seeing his own powers was feeling 
excessively proud. He was underestimating the companion hill chiefs. 
Having kings of Kahlur (Bhim Chand) and Katoch (Kirpal Chand) with 
him he was feeling as if none was equal to him on earth n 8 n 
Gopal also went to meet Husaini and the money he brought with him, 
he handed over to Husaini. During this transaction they started 
quarelling with each other and Gopal obtaining the money back set out 
for his chance n 9 n 

When Ghulam (Husaini) came to know of this, his face.became hot with 
anger. Now he was unable to see the right and the wrong. He did not 
care even for political movements and beating the drum set out to fight- 
(with Gopal Chand) ii 10 u - 

Gopal had commited no mischief (but even then his fort was besieged). _ 
However sourrounded by hares the lion is nowhere seen afraid of them. 
For fifteen watches of time he sealed the fort and the supplies were not 
allowed inside n 1 1 n 

For want of provisions when the warriors started feeling slackened, 
Gopal Chand sent messengers to Husaini with proposal of treaty. 
Seeing the armies of Pathans (and other hill chiefs) Husaini was 
overjoyed in his pride. He did not agree even a single clause of the side 
of Gopal Chand n 12 ii 

He said (with pride) that pay immediately rupees ten thousand or accept 
the certain death. Then the hill chiefs sent a Sikh of our congregation 
who (somehow) brought back king Gopal Chand ii 13 ii 
His (Gopal Chand’s) talks failed with him (Husaini). Seeing this fCirpal 
Chand planned in his mind that such an opportunity will never come 
again. If we did not avail of the given time we will be left 
repenting ii 14 ii 
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At once Gopal Chand either should be caught and imprisoned or he 
should be killed. When king Gopal got inkling of this all, he set out to 
join his own army n 1 5 11 
A iadhnbhar Chhand 

When Gopal left, Kirpal Chand became furious and gathering his 
courage moved on to fight from Husain side n 1 6 n 
Controlled by their pride the warriors went on and the drum beats 
started n 1 7 n 

Drums are beaten, horses are dancing, bullets are cracking and the 
tinkle of the weapons is echoing ti 1 8 ii 

In the’ battle the warriors are thundering without any fear. The swords 
are slipping from hands and the brave warriors are dying u 19 u 
Cracks and thunders of guns and cannon are heard, arrows are shooting 
and whistling sound of spears and cutters is echoing a 20 n 
Warriors are growling and the drums are beaten and the valiant warriors 
are moving in such a way as if lions are roaring in a desolete 
place ti 21 ii 

Horses are neighing and drums are beaten. On the one hand the warriors 
are plying their weapons and on the other the pourings of the arms is 
being tolerated n 22 ii 

Warriors are fighting and are rolling on the ground like wrestlers. The 
hair of the warriors are loosened in such a way as if Shiva has released 
his matted knots n 23 ii 

The elephants are decorated and they are trumpeting. Having taken 
bows in their hands, the great Khans have come down of their 
elephants ii 24 n 
Tribhangi Chhand 

Enraged Kirpal Chand cfecorating his weapons and shields on his arms 
is making the horse to run. In furious form all the warriors are running 
and their faces are reflecting redness. They have caught hold of their 
swords, they are shooting the arrows and are fiercely enraged. In the 
battlefield the warriors are making shrill cries and are moving around as 
if an elephant is roaming in the forest ii 25 ii 
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Bhujang Chhand 

Meanwhile king Kirpal Chand Katoch of Kangra became highly furious 
and his face and eyes got blood red. He lost his all wisdom. On the 
other hand also the Khan catching hold of an arrow prepared himself 
for battle and he looked like a meat-eater tiger n 26 n 
The trumpets have been sounded and the rain of the cracking arrows 
has started. With the crack of the sword, the hands move towards the 
ribs (being wounded). In the battlefield, the drums are beaten who are 
generally described by the poets. Headless trunks are moving around in 
the battlefield and the bodies are pierced with arrows u 27 u 
The head-gears have fallen on the ground in pieces due to the strikes of 
the maces and the groups of dead bodies of the warriors are rolling in 
earth. The warriors are yet fighting though they have been wounded by 
the daggers, knives, their heads have been seperated from their bodies 
and they have been pierced like sieves m 28 n 

The swords are falling and the arrows are not missing their aims. Drum 
sounds are emerging and the swords are cracking. Getting fully 
enraged, the warriors are shooting arrows in lines and consequently 
somewhere soldiers are rolling on ground and somewhere horses are 
running around without their rider warriors ii 29 n 
The braves are grappling with brave ones and along with their swords 
they look as if toothed elephants are fighting with other similar 
elephants or the lions are hitting other lions. Kirpal Chand and Gopal 
Chand are also fighting the same way n 30 n 

Meanwhile from Husaini Khan side one warrior Hari Singh came 
forward to fight. He -endured well the blows of arrows on his body. 
Getting badly angered he annihilated the groups of warriors and many 
warriors fighting with him left for their heavenly abode n 31 h 
Brave Himmat, a warrior of Husaini’s came forward with his costly 
sword and from the other side Jalal Khan also -moved forward with his 
mace. Stubborn brave warriors fought fiercely; the weapons were 
striking blows after blows n 32 n 
Rasaval Chhand 

Jasval King (Kesari Chand) from Gopal Chand side came running; 
made his horse jump and besieging Husain Khan he attacked with his 
spear n 33 n 
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Many arrows he shot at and thoroughly churned the big army. 
Whosoever’s body touched the weapons he became lifeless n 34 n 
When injury occurs the anger is roused and the warriors holding their 
weapons decimate the warriors u 35 n 

Encircling all around, the warriors cry ‘Kill and Kill.’ Fearlessly the 
warriors are plying their weapons and both the sides desire their own 
victory n 36 n 

The sons of Pathans when getting angered and exhilarated rain their 
arrows all the warriors (seeing their skill) became happy if 37 n 
The arrows are worshipped and to talk about the art of archery is also 
not out of place here. Holding spear, the warrior hits where he desires 
to hit it 38 ii 

The warriors are fully absorbed in battle and many are grappling with 
their weapons. Push and pull of forebearing warriors is on and the 
dazzle of swords is beholden all around n 39 ii 

Swords are glittering and the bows are cracking. Crackings and 
thunderings are heard everywhere n 40 ii 

Obdurate warriors are plying their weapons fearlessly and shooting the 
arrows they are raining ironn 41 u 

The river is filled with blood and in the sky fairies are roaming. The 
warriors from both sides shouting to the highest pitch are doing well 
their duty of the battlefield ii 42 ii 
Padhari Chhand 

The ghosts in the battlefield are roaring with laughter; the tuskars are 
lying and the horses are running uncontrolled. The warriors are busy in 
that crashing battle wherein swords are plying and the arrows are 
raining ii 43 ii 

Witches are crying and kites are shrieking. Double-edged swords are 
moving and the crows are also crowing. Iron head gears are rattling 
and the cannon are cracking. Spears are whistling sounds and push on 
push is taking place there ii 44 n 
Bhujang Prayat Chhand 

Husaini Khan himself arrived in the battlefield. All and one held their 
bows and arrows fast in their hands. The handsome warriors and killer 
Khans started fighting with each other and faces and eyes of warriors 
were full of rage ii 45 ii 
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The war of cruel and murderous warriors started. The warriors are 
plying arrows, spears and double-edged swords. Forbearing, warriors 
have joined the bigger warriors and delivering blow after blow they 
make people hear the tinkling of the spears and swords u 46 n 
Drum beat and the sounds of trumpets are heard. Slapping their arms 
the warriors are thundering. Drum beats in the sky are also producing 
infinite sounds. Dead of the blow of weapons, the warriors like wooden 
logs are rolling in the earth u 47 n 

Cut-cut of the iron head-gears is heard and thuds of shields is also 
heard. The warriors pierced by arrows are looking very horrible. 
Ghosts, goblins and baitals are dancing and the witches and yoginis 
moving in the sky are also dancing n 48 n 

The yogic-trance of Shiva has also got disturbed and the meditation of 
Brahma has also been destabilized. All the afraid siddhas have taken to 
their heels. Yaks has, Kimiars and Vidyadhars have started laughing and 
the nymphs and the singers are dancing n 49 n 

Such a gruesome battle is on that whole of the army has run away. 

Meanwhile Husaini Khan thundered bravely. From other side the Jasval 

warriors have moved further to fight. All the horseriders have been cut 

and thown away in a planned manner as does the tailor n 50 u 

In that fierce battle only Husaini Khan stood as firm as the pillar stood 

in the battlefield. Getting angry he hits whomsoever with his arrow, that 

arrow pierces and goes other side of his body n 5 1 n 

Coming near, all the warriors endure the hits of the arrow and make 

cries of ‘kill and kill.’ Warriors are plying their weapons in very right 

way and this way Husaini also left for his heavenly aboden 52 n 

Dohara 

When Husaini Khan died in harness, all the warriors felt deeply 
enraged. All others fled but the Katochs became very much 
furious ii 53 n 
Chaupai 

All the Katochs ran furiously and Himmat, the warrior also became 
wrathful. Hari Singh also came as a fury and he particularly killed 
armoured warriors n 54 n 
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Naraj Chhand 

Meanwhile the.Katoch (Kirpal Chand) became furious and in the fit of 
anger he set his foothold at one place. He very swiftly plied his 
weapons and started crying ‘kill and kill’ n 55 n 

Angered Chandel also moved towards battlefield very cautiously. Of as 
much in quantity came across got killed and others who survived ran 
away n 56 n 
Dohara 

Along with seven horsemen a Sikh of our assembly also died in the 
battlefield. And when a Sikh named Daraso heard this he also got killed 
while fighting n 57 n 

Himmat also alone jumped into the battlefield and that great warrior, 
while saving others, endured many wounds on his body and decimated 
many a man it 58 ii 

His horse was killed in the battleground and (ultimately) he (Himmat) 
also ran away. Now for the dead body of Kirpal Chand, the enemy army 
became ftirious n 59 n 
Rasaval Chhand 

The powerful ones grappled in the battle and started fighting face to 
face. The fighting army ran away before Kirpa Ram, the brave 
one ii 60 ii 

The great army was churned and the weapons were used fearlessly. 
Whosoever was killed by the death, went away cultivating glory for 
himself ii 61 ii 

The conches shrieked and same sounds were heard (all around). Drums 
and tambourines were played upon and the obdurate warriors have 
taken out their weapons n 62 ii 

Much crowd has gathered and many canopied kings have been killed. 
The brave warriors with beautiful moustaches are carrying on 
resolutely n 63 ii 

Speaking ‘kill and kill’ from their mouths the wariors are moving in the 
battlefield. Holding their weapons the warriors of both sides are killing 
the horses ii 64 ii 
Dohara 

Seeing Kirpal Chand dead in the battlefield Gopal Chand started 
dancing and the army of Kirpal Chand losing its commander became 
restive and ran away u 65 ii 
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With the killing of Husain Khan, Kirpal Chand and Himmat in the 
battlefield, the wairiors ran away like those followers who while 
presenting the crown to the head of a monastery automatically retire 
back ii 66 n 
Chaupai 

Thus all the enemies picked and chosen were wiped out and all took 
care of their fallen warriors. Seeing wounded and fallen Himmat, Ram 
Singh asked Gopal Chand n 67 n 

That Himmat who was instrumental in increasing enmity among us is 
now in our hands. Hearing this, Gopal instantly killed him (Himmat) 
and did not raise him to live n 68 n 

The Victory was- attained and now the battlefield became desolate. Now 
people remembered their homes and reached there. The Lord saved us 
and this iron-rain showered elsewhere n 69 n 

In Bachitra Natak, the eleventh chapter of the 
description of Husaini, Kirpal, Himmat and Sangatia killing ends 
here auspiciously. II 1 1 n Continued n 423 ii 
Chaupai 

This way that horrible battle took place and in it the leader of Mughals 
was killed. Hearing this, Dilawar Khan became enraged and again he 
sent some warriors to this side ii 1 ii 

From there he despatched Jujhar Singh. He was pushed out of the city 
of Bhalan. Meanwhile Gaj Singh Pamma gathered his army and 
attacked Jujhar Singh in the early hours of the morning ii 2 ii 
On the other hand Jujhar Singh stood so steadfast as if a pillar was 
pitched in the battlefield. The pole may move but the Rajput is 
immovable from his place, for he endures the blows of spear face to 
face ii 3 ii 

On the one hand Chandels and on the other Jasvals dividing their 
warriors moved forward. The warriors fought in the battlefield and the 
brave ones got much furious h 4 ii 

On this side Chandels and on the other Jasval warriors were deeply 
enraged. Drums and kettle drums were beaten and the horrible thunder 
of the meat eater Bhairav was heard now it 5 n 
Rasaval Chhand 

The drums gave sound and the great warriors were thundering. They 
began wounding (others) because they had joyful desire of death ii 6 n 
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The fearless horses were killed. Blows of axes are on. They are 

wounding with swords, for, they are happy to dieu 7 11 

The sound of ‘kill and kill’ is emerging and in killing no doubt or 

thoughtfulness prevails. The warriors are rolling on earth like logs but 

all have the desire of heaven n 8 n 

Dohara 

The warriors absolutely do not step back from the battlefield and 
fearlessly they are wounding. On this hand they fall from the horses and 
side by side they marry th eyoginis n 9 ii 
Chaupai 

Thus this battle took place wherein Chand and Narayan got killed. Then 
Jujhar Singh remained alone and the warriors encircled him all 
around n 10 ii 
Dohara 

Without any fear he penetrated into the enemy-group and treading upon 

many brave warriors kept on plying his weapons ii 1 1 ii 

Chaupai 

This way he destroyed many homes and with a variety of weapons he 
attacked variously. Many armoured warriors he wiped out and at the 
end himself also went to his heavenly abode ii 12 ii 

In Bachitra Natak, the twelfth chapter of the description 
of the Jujhar Singh-battle ends auspiciously n 12 ii 
Continued n 435 n 

Arrival of the Prince in Madra Country 
Chaupai 

Thus Jujhar Singh was killed and all the warriors came back to their 
homes. Aurangzeb felt much anguished and he sent his son to Madra 
country (Punjab) it 1 ii 

On his arrival all got panicky and the senior kings hid themselves in the 
hills. People frightened us also but who knows the mystery of death 
where it will besiege (the individual) ii 2 ii 

Many persons left us and ran to reside in the hills. The cowards got 
much frightened in their heart and thinking of their welfare I adopted 
them (and made them have courage) ii 3 ii 

Then Aurangzeb getting much annoyed in his heart sent a messenger to 
us. The homes of those who had turned away from us were razed to 
ground (by the attacking forces) ii 4 n 
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Whosoever turns his face from the Guru, his house here and there 
would be razed. Here they will be ridiculed and in the heavens also they 
will not get the place. This way they will get disappointed from all 
sides it 5 B 

Those who wifi avoid service to the saints, hunger and sorrow will 
always torture them. Their no work will be accomplished in the world 
and ultimately they will go to hell u 6 n 

In the world they will be laughed upon and at the end they will reside in 
the hell. Those who will turn away their faces from the feet of Guru, 
their faces will be blackened here, hereafter and everywhere n 7 n 
The families of their sons and grandsons will not grow further and they 
will die after putting their parents to sufferings and sorrows. Inimical to 
the Guru dies a dog’s death and repents in the pit of hell n 8 m 
B aba (Nanak) and Babar both have been created by the Supreme Lord. 
Baba (Nanak) is the king of dharma (spirituality) and they (the 
descendants of Babar) are known as the masters of the worldly 
affairs n 9 n 

Those who do not donate for (the uplift of) religion they will be 
creating such situation that wealth will be taken over by the so-called 
worldly masters. They Will be punished heavily and their homes will 
also be plundered ii 10 n 

When such apostates will be rendered poor, they again will beg of the 
Sikhs. Whosoever Sikh will give them money will also stand by looted 
the abominable ones ( malechhs ) n 1 1 n 

.When they will exhaust their wealth, they again will pin their hopes on 
the Guru.'When these selfish people will come to have da’rsban of.the 
Guru, the Guru will shun them awayii 12 n 

No work of those who will go home without permission, will be 
accomplished. Neither they will get any place at the door of the Guru 
nor they will reside in the Lord’s abode. They will get disappointed at 
both the places h 13 ii 

Those who will remain merged in the feet of the Lord sufferings will 
not touch them. Riddhis and sidhis (miraculous powers) will be there in 
their homes and sins and sufferings will not come near them to touch 
them n 14 n 
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The abominable ones ( malechhas ) will not be in position to touch their 
shadow and all the eight miraculous powers will remain in their homes. 
Those who will remain industrious smilingly, the nine treasures will 
reside at their homes n 1 5 n 

The name of that messenger who had demolished the homes of fleeing 
person was Mirja Beg. Those who remained face to face with the Guru, 
suffered no injury at all n 1 6 n 

Meanwhile Aurangzeb became much enraged and he despatched four 
more messengers. Those who ran away from the Guru and were still 
alive, there houses were demolished by these fourn 17 it 
Those who abandoned the Guru, now accepted these commanders (of 
the king) as their gurus. And these gurus urinating upon their heads 
made them shave their heads. The deserters accepted that even as the 
nectar and brought it home ii 18 n 

The messengers asked these people to tell about those who had run 
away without any permission. Shaved as they were taken around the 
cities looking as if on behalf of their Mughal abbots they were 
collecting the religious donations n 19 n 

The joking children followed them as if these people are a lot of fine 
persons. Like horses and oxen the nets of strings were tied to their 
mouths and they were looking as if they are desirous of eating 
sweatmeats ii 20 ii 

Wounds on their foreheads caused by shoes were looking as if some- 
one has pasted vermillion mark on the forehead. The wounds caused by 
blows of brick-bats on their heads were indicating that someone 
offering his donation has cleared his old account and made his earning 
efficacious ii 21 n 
Dohara 

These people never fought in any battlefield, neither they earned any 
merit nor anyone knows about their village and their abode; none knows 
who has told the Yama (Mughals) about them ii 22 ii 
Thus, these people were ridiculed, the spectacle of which was seen by 
one and all as an entertainment show. The sufferings of the saints are 
unbearable for the Lord and the Master always protects them with His 
own hand ii 23 ii 
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Charani 

Dohara 

Whose protector is the Lord, no enemy can put any harm to him. No 
fool can touch even his shadow and all the efforts of putting him to 
trouble go waste n 24 n 

Nothing can be said about the person who goes in the shelter of saints; 
their company saves the person in the manner as the tongue is saved 
from the teeth though it remains surrounded by them n 25 u 

In Bachitra Natak, the thirteenth chapter of the 
description of the arrival - of the Prince and sending of the 
messengers ends here auspiciously n 1 3 n Continued ii 460 it 
Chaupai 

The ever existent Lord liberated all the saints and all the malevolent 
persons were given sufferings and were killed. Wondrous feat you have 
shown to your devotees and you have saved them from all the 
troubles n 1 n 

(O Lord) Protecting the saints from all cries you have warded off their 
sufferings in the same maimer as the tiny thorns are crushed. 
Considering me as your servant you have helped me and with the power 
of your hand (grace) you have saved me ii 2 n 

Whatever spectacles I have seen I tell you all and surrender them all 
unto you. O Lord if you shower your grace upon me, this servant will 
go on reciting them all n 3 n 

As and what performances I have seen, now I want to make them 
manifest. As many as I have seen my previous births, O Lord, with your 
power I will relate them all ii 4 ii 

The ever-existent Lord (Sarabkal) is my father and the same Master of 
all the times is my mother. The enlightened mind is my Guru and 
mental tendencies, which have made me do good deeds, are my 
mother n 5 ii 

When the enlightened mind became full of thoughtfulness only then it 
became my teacher and told everything to me in improved form. As 
much as performances (of the so-called incarnations of God) I have 
seen, now I want to delineate n 6 ii 

When the ever-existent Lord out of His compassion showered (His 
grace) upon me, all those previous births were remembered by 
me ii 7 ii 
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Where was so much consciousness in me; only that Lord becoming 
graceful to me gave wisdom to me. The ever-existent Lord became kind 
to me and in all the times becoming protector like all-steel He defended 
us (all) ii 8 ii 

The Supreme Lord always protects us and that ever-infinite great Lord 
defends us like a steel-wall. Getting your grace, how much haughty I 
have become, that being proud-hearted I am moving around as if I am a 
king ii 9 n 

As and when the births of mine came to my memory, I have described 
them in the Granth. As I have seen in the Satyuga, I have first related 
the tale of the goddess ii 10 ii 

Earlier also the stories of Chandi have been told and the descriptions 
from top to bottom have been made. Putting aside the stories told 
previously, now again I desire to eulogize (The Lord) ii 1 1 n 

In the Bachitra Natak, the fourteenth chapter of the 
description of the prayer before the ever-existent Lord ends here 
auspiciously ii 14 ii Continued ii 471 ii 




